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Abstract: The article focuses on R. Steiner’s perception of the Gospels and the impact of that view
on Bely’s works. The latter had always valued Steiner’s lectures on Christ and the Fifth Gospel, the
“Anthroposophic” (relating to the philosophy of human genesis, existence, and outcome) Gospel,
the knowledge of which had been received in a visionary way. In addition, Bely was an esoteric
follower of Steiner and often quoted from Apostle Paul’s 2 Corinthians, “Ye are our epistle written
in our hearts, known and read of all men”. The citation occurs in Bely’s philosophical works (The
History of the Formation of the Self-Conscious Soul, “Crisis of Consciousness”), autobiographic prose
(Reminiscences of Steiner), the essay “Why I Became a Symbolist . . . ”, and letters (to Ivanov-Razumnik
and Fedor Gladkov). Bely’s own anthroposophic and esoteric ideas relating to the gospel sayings
are also examined. The aim of the research is to show through the example of one quotation the
specifics of Bely the Anthroposophist’s perception of Christian texts in general. This provides a
methodological meaning for understanding other Biblical quotations and images in the works of
Bely because anthroposophical Christology is also the key to their deciphering.

Keywords: Andrei Bely; Rudolf Steiner; Apostle Paul; gospels; anthroposophy; The History of the
Formation of the Self-Conscious Soul; Crisis of Consciousness

Ye are our epistle written in our hearts,
known and read of all men: Forasmuch as
ye are manifestly declared to be the epistle
of Christ ministered by us, written not with
ink, but with the Spirit of the living God; not
in tables of stone, but in fleshy tables of
the heart. And such trust have we through
Christ to God-ward. (2 Cor. 3: 2–4)

One of the eccentric peculiarities of the unique culture of the literature at the end of the
turn of the 19th–20th centuries is well expressed by the term “the Occult Renaissance”, sug-
gested by English historian James Webb (see the “Classical Monography”, Webb 1971). The
scientific–technological revolution, the social program of the radical social transformation,
the crisis of positivism, the success of ethnography, and so on, created in the second half of
the 19th century the impression of a global change in the worldview paradigm. In these
conditions the demand for spiritualism and similar “psychic phenomena” traditionally
classified as superstitions was created, and mystically minded intellectuals were at that time
trying to explain it with the aid of the classical sciences combined with occult knowledge.
In addition to the usual Freemasonry, theosophy, the teaching of George Gurdjieff, and so
forth also flourished. Examples of the famous West European writers involved in the Occult
Renaissance include Edward Bulwer-Lytton, Joris-Karl Huysmans, Gustav Meyrink, René
Daumal, William Butler Yeats, and Christian Morgenstern (Hanegraaff 2013).
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In Russia, the Occult Renaissance (Bogomolov 1999; Szilard 2002) coincided with the
Religious Renaissance (Zernov 1963), appearing in the heyday of religious and philosoph-
ical thought (V. Solovyov, P. Florensky, V. Sventsitsky, V. Ern, S. Frank, N. Berdyaev, S.
Bulgakov, and others), in the activity of religious and philosophical societies in Moscow
and St. Petersburg, and in the interest expressed towards symbolist writers in the religious
foundations of life (D. Merezhkovsky, Z. Gippius, V. Ivanov, and others).

Andrei Bely (whose real name was Boris Nikolayevich Bugaev; 1880–1934), the poet,
prosaic, linguist, thinker, symbolist theorist, and mystic, was in that sense a bright voice of
this epoch.

The religious exaltation peculiar to him since childhood appeared not owing to his
family tradition and education, but, quite the opposite, contrary to them. The future
writer’s father, the famous mathematician Professor Nikolai Vasilyevich Bugaev “was a
determined denier of the church, dogmas, traditions and he hated ‘mysticism’. However
he didn’t oppose rites, i.e., he received a priest with a cross out of social politeness”. Never-
theless he actively promoted “the basic principles of science”, “the slogans of Darwinism”,
and others. “All his aunts and uncles from the side of his father were either outright
atheists or indifferent; the brothers and sisters from the side of his mother expressed the
same unconcern . . . ”. His mother, Alexandra Dmitrievna Bugaeva was also indifferent to
the questions of religion, and his “only traditionally believing grandmother was constantly
mocked by his father and mother”. Bely remembered “ . . . tradition was mocked in our
home; < . . . > I was mechanically taught two or three prayers and they didn’t demand any
religious signs . . . ” (Bely 1994, pp. 423–24).

However, it was typical of Bely to perceive with great enthusiasm the images of the
Old and New Testaments coming from the depths of his soul, as he thought. At the age of
seven or eight, he devises “games of New Testament” hiding it from his parents, he lives
through “the Descent of the Holy Spirit on two or three tiles of his parquet floor” in his
parents flat (Bely 1994, p. 423). Having entered the scientific faculty of Moscow University
under the influence of his father, he was obsessed with the idea of the “private” apocalypse
(happening in one country or even in one city—Moscow) and in his first book, the Second
Dramatic Symphony (1902), he describes how the “private” resurrection from the dead was
happening at the cemetery of Novodevichy Convent (Lavrov 1978; Lavrov 1995).

His great interest in Christianity was combined with his interest in other religions and
mysticism. From 1896 he was “getting interested in the problems of Hypnosis, Spiritualism
and Occultism; he is under the huge impact of reading Quotes from the Upanishads, The Tao
by Lao Tzu” (Bely 2016, p. 41). He read with great interest the books by Elena Blavatskaya
and theosophic literature (see Touching to Theosophy in Bely 2016, pp. 751–54 and On
Theosophy in Russia, Carlson 1993). He must solve a dilemma—how to join the Christian
esoterics with oriental religions and mysticism. He was helped in solving this dilemma
by Rudolf Steiner (1861–1925), an Austrian philosopher and visionary, and the author of
the anthroposophy that began to spread all over Europe and was popular in Russia in
1910s. Bely regarded Steiner’s teaching as a revelation: it was Steiner who introduced
the Christian element in theosophy. This allowed Bely to remain a true Steinarian and
Anthroposophist (Spivak 2006) and to consider himself at the same time a true Christian
(although from the point of view of the Orthodox Church this was certainly rather dubious).

The aim of this article is to show the acceptance by Bely the Anthroposophist of the
Christian texts. Reading them in the occult key with regard to Steiner’s statements and
relying on his own esoteric experience, the writer radically rethinks them. The research is
based on the example of one quotation from the Epistle of Apostle Paul which was many
times quoted by Bely. This has a methodological meaning for the understanding of other
Biblical quotations and images in the works of Bely because anthroposophic Christology is
the key to their deciphering.

Andrei Bely met Rudolf Steiner in May 1912 in Cologne, where rather unexpectedly
even for himself, he had come with A.A. Turgeneva from Brussels. He had been driven
there by vague intuitions and mystical omens. In Cologne, Steiner welcomed his Moscow
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guests and invited them to his lecture “Christ and the XX century” (March 8th) (Bely 2014,
pp. 737–88).1

Soon Bely became a regular participant at Steiner’s lectures and he began practicing
esotericism under Steiner’s guidance. Many of his friends who had remained in Russia were
less than enthusiastic that Bely had readily accepted the anthroposophical discipleship.
“All Christians suspect Steiner to be a follower of Luciferianism and to have a biased
interpretation of Christ”2 (Bely 2006, p. 199)—thus did Bely explain the reasons for the
negative and unfair (in his view) attitudes of his previously likeminded acquaintances
to his new idol, and he argued with them. Among the arguments in defense of his idol,
the main one, according to Bely, was that Steiner, who at the time was the leader of the
Theosophic Society in Germany, was more than just a regular theosophist, but instead
a true Christian (Bely 2006, p. 199). What followed was that accepting anthroposophy
was not an abandonment of the former spiritual path of Bely the Symbolist, but rather its
rightful and logical continuation.

On May 7th (20) 1912 he wrote to E. K. Medtner (Bely and Metner 2017, vol. 2, p. 302;
here and further highlighted by Bely):

“< . . . > I was, I am and I will be one who professes the name of Christ and truly
experiences His Forthcoming. < . . . > And that is why I now going to Steiner:
Christ and Russia!”3.

Bely spoke enthusiastically about his impression shortly after he had heard that first
lecture of Steiner, “while the trail is still hot”. The very title of the lecture seemed to have
already played a decisive role in the choice of Steiner as teacher. Bely proclaimed to N.P.
Kiselev on May 7th (20) 1912:

“I must declare that I listened to the lecture of Steiner ‘Christ and the Twentieth
Century’. It was as if this lecture was read specifically for me. All my doubts of
his understanding of Christ were dispelled by this lecture. His understanding does
not impinge upon the Creed, nor does it hamper the Orthodox teaching revealed in
reason, rather it extends it, and speaks about what has not yet been revealed in
history < . . . >”. (Bely and Metner 2017, vol. 2, p. 303)4

He wrote about this to his mother in May 1912:

“We lived for 3 days in Cologne and we heard three lectures. We had a half
an hour talk with the Doctor. < . . . > You simply cannot imagine what kind
of man he is: you can see his aura (the light around him) with your own eyes.
He was giving a lecture about the coming of Christ being close at hand. I have
never heard such a thunderous, powerful speech in my life. It was as if his face
was being torn apart, and from his face there shone another face, etc. We were
absolutely amazed < . . . >”. (Bely 2013, p. 153)5

In his letter to A.A. Blok from May 1st (14) 1912 he covered the themes touched upon
at the lecture in greater detail (Bely and Blok 2001, pp. 459–60), but still concluded his
narrative by giving a portrait of the lecturer as preacher.

“Toward the middle of the lecture his voice strengthens and he seems to be cutting
himself off the crowd with his palms drawing some radiant line between the
crowd and himself. After drawing each line he seems to loom larger, then leaps at
the crowd—with his palms: and Asya and they hear these slaps in the face again.
Beams of light fill the hall, and among these beams I see his transparent face
shouting terribly enormous things. < . . . > He finishes by shouting at fourfold
volume: ‘Those who have understood what is the superhistorical Christ cannot help
knowing that the Jesus of history was real. And He is coming’. That is how his lecture
on ‘Christ and the XX Century’ concludes. When he finished I was so shocked I
couldn’t help shouting from amazement: ‘What is this?!’”. (Bely and Blok 2001,
p. 460)6
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Bely would refer to his impressions from this lecture in later life. In his work, Notes of
an Eccentric, Bely wrote that “in Cologne, at the lecture announced on billboards as ‘Christ
and Our Century’ he had heard the inner ‘Voice’ that had subsequently directed him in his
life” (Bely 1997, p. 302). In his later reminiscences Bely emphasized that his first impression
of Steiner the lecturer and Steiner the teacher had been the most faithful one:

“< . . . > the first moment of our meeting < . . . > remained in me to the last:
“Steiner speaks in hearts at the very moment when all words have been exhausted’”.
(Bely 2000, p. 260)7

Andrei Bely joined the anthroposophical movement at the very time when the themes
of the New Testament and Christ in the life of a man and humanity (“The Christ Impulse”)
dominated Steiner’s lectures. Steiner’s “Christology” from the middle of the 1910s can be
regarded as the basis of Bely’s autobiographical works, as well as of his works of creative
writing and nonfiction. Bely developed these ideas of Steiner most fully in The History
of the Formation of the Self-Conscious Soul (“Иcтopияcтaнoвлeнияcaмocoзнaющeй дyши”;
1926–1931). This two-volume treatise, only recently published (Bely 2020, vols. 1–2), is
Bely’s most fundamental philosophical, historiosophical and anthroposophical work8

(Odessky 2011; Spivak 2011; Stahl 2011).
In it the writer proceeds from the fact that “Christianity is the moment of changing the

ideas about man, God, the universe, the spirit, the flesh of history”. “The Christ Impulse”,
as Bely demonstrated, changed the very course of humanity’s history, the result of its
influence is the coiling of the straight line of history into a helix (Bely 2020, vol. 1, p. 184).

The theme in the first volume of The History of the Formation of the Self-Conscious
Soul is the process of the birth of Christian Gnosis. Bely analyzes in detail flashes of
Christian intuitions in antiquity, parses the teachings of gnostic sects, then passes on to the
Gospels, regarding them originally as “historical documents”. In the chapter devoted to
this question, the writer refers to the opinions of the Church historians on the questions of
textology and dating of the Gospels: the authorship and the time of writing, the sources
of the Biblical texts, their most ancient layers, and later insertions. He literally stuffs
the chapter with the names of authoritative scholars and a retelling of their sensational
concepts. Bely, however, does not do that to align with any one of these viewpoints. His aim
is just the opposite: to stigmatize the criticism of the Gospels as being flagrantly inadequate
to the essence of the subject. According to Bely’s scathing characterization, to write like
the luminary scholars “they must be either absolute cranks as far as a living perception is
concerned < . . . > or respectable grave-diggers without eyes, or ears, or bel-esprits, their
wit derived from logical abstractions, or half maniacs, no matter how convincing their
arguments sound < . . . >” (Bely 2020, vol. 1, p. 127):

“The formal exegetes of the Gospels such as German scholars, or those claiming
that Christ never existed . . . do not see the details that a more mature eye,
developed by constant exercise can see. They do not see the style that is unique
in the Gospels, no matter which parts we might divide them into; they do not
hear the sound that is also unique and which the Apostle recommends that we
listen to: ‘Discern the spirits’9. Those who consider that Christianity appeared
a few centuries earlier or later do not have the talent of telling the times which
the Apostle refers to: ‘one must have the ear, the eye, the spirit, the rhythm of the
time’10—this is the Leitmotif running through the early Christian records < . . . >”.
(Bely 2020, vol. 1, p. 125)11

Bely opposes those who interpret the Gospel into parts not on the basis of the facts or
scholarly doctrines, but on arguments of a different sort. According to his view, to perceive
the Gospels correctly one needs to “appeal to the style, the eye, the ear, the time, the colors
of the images that had never been encountered either before, or after (not in poetry, nor
in narrative poems of the Gnostics, nor in systems of thought)” (Bely 2020, vol. 1, p. 126).
The Gospels, broken apart into quotations, die, in the sight of the “learned men”, but in
the sight of those who have mastered “the art of hearing and seeing”—they “like the dying
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mustard seed, begin to yield fruit”. As Bely categorically states, “it has been proven item
by item that they [the Gospels] do not exist on paper, they are being restored < . . . > in us
and they become the writings in our hearts, rather than in letters”.

According to Bely, the Gospels are a living tradition of not just words, but of gestures,
rhythm, intonation: “from mouth to mouth, from ear to ear, from the sparkle in the eye to
the sparkle in the eye” (Bely 2020, vol. 1, p. 134).

True Christianity, according to Andrei Bely, is by no means “what the grave-diggers
consider Christianity (dogma, cult, custom, ritual, etc.)”, but something else:

“< . . . > Christianity in Christianity is what penetrates the images of Christianity
given in the Gospels; and if the Gospels are not Gospels, i.e., the Gospels of
Gospels: ‘the epistle in the hearts’, that Paul refers to: and it is the style, the spirit,
the rhythm that the Gospels are imbued with < . . . >”. (Bely 2020, vol. 1, p. 128)12

Bely’s long-winded elaborations lead to an inescapable conclusion: “the Gospels
appeared like an “epistle written in our hearts” (Paul), but the canonical Gospels are just
reflections of those living Gospels” (Bely 2020, vol. 1, p. 1280).

It appears that Bely, on the one hand, refers to the well-known, even popular quotation
from the Second Epistle of Paul to Corinthians:

“Ye are our epistle written in our hearts, known and read by all men: For as much
as ye are manifestly declared to be the epistle of Christ ministered by us, written
not with ink, but with the Spirit of the living God; not in tables of stone, but in
fleshy tables of the heart. And such trust have we through Christ to God-ward
< . . . >”. (2 Cor. 3: 2–4)

On the other hand, Bely associates the “epistle written in the hearts” that Paul mentions
with a source not included in the Biblical canon, and nonexistent in the material world, not
“existing in writing”: that is the “living Gospels”, “the Gospel of Gospels”, “an inner Gospel
connected with the four written Gospels” that sprang from “the depth of the personal
experience of the Pentecost” (Bely 2020, vol. 1, p. 164).

“Such is the amazing, in my personal view, explanation of the event of the Descent
of the Holy Spirit provided by Rudolph Steiner as the key to the tonality for the
theme of the Gospels. There is one key to them: the Gospel from the Holy Ghost
as the Fifth of the four Gospels; the key to the fifth Gospel is the experience of the
life in Christ by those who have developed in themselves this life as witness of
the experience that the life of the ‘I’ in Christ is the inner veracity”. (Bely 2020,
pp. 178–79)13

Steiner began speaking about the Fifth Gospel in the course of the lectures he gave
in Christiania (Oslo) on October 1st, 2nd, 3rd, 5th and 6th, 191314 (Steiner GA 148 200915).
Bely emphasized that “he was one of very few people present at the revelation” who were
honored “to see the doctor at the moment when he first discovered the crown of all his
words about Jesus Christ” (Bely 2000, p. 507). From the first lecture, Bely perceived
Steiner’s performance as a special symbolic “gesture” as a “step” to “establishing another
connection with us (our ‘New Testament’ with him)” (Bely 2000, p. 515).

In these lectures in Christiania, Steiner claimed that the Fifth Gospel, or the Anthro-
posophical Gospel, is as ancient as the other four Gospels, but it does not exist in the
written form, rather it can only be revealed to the eyes of a clairvoyant. It was exactly like a
visionary’s story that the writer perceived the whole course of lectures. Bely remembered
Steiner as “pale, excited, agitated, as a person who just that previous instant had seen
a Vision” (Bely 2000, c. 508) and “for the first time giving an account of what had been
seen” (Bely 2000, p. 510): “< . . . > he arranged the facts of the course < . . . > as they had
been seen in the Astral world: the facts were placed in the order opposite to the natural
perception” (Bely 2000, p. 510).

The starting point of the narration for the lecturer in the astral world in the so-called
“Akasha Chronicle” was the moment when the Apostles awoke from their sleep. According
to Steiner that sleep lasted much longer than described in the canonical Gospels: it started
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when Christ was praying over the chalice and it ended when the Holy Ghost descended on
the fiftieth day—Pentecost (Steiner GA 148 2009). However, this was not a dream in the
usual sense. It did not, as Steiner described it, “prevent the Apostles from performing their
daily routine activities, going out or coming back . . . So those who lived with them did not
seem to notice the state of mind they were in” (Steiner GA 148 2009).

Nevertheless the consciousness of the Apostles was clouded and they lived as sleep-
walkers, not perceiving adequately anything that passed before their eyes. It was as if
they had slept through everything that happened at Golgotha and thereafter: the death
on the cross, the laying in the tomb, the resurrection, the meetings with the resurrected
Christ, the ascension . . . They saw all these events in a dreamlike manner. “But the time
came when the Apostles had the sensation that they had awoken after a long sleep. The
Pentecost commemorates that awakening. < . . . > They were awoken by the primeval
force of love that fills and warms the universe, as if that primeval force had sunk into
the soul of every one of them”, and “little by little, like dreams, rising from the depth
of our subconsciousness, of our soul, the memories of days they had lived rose in their
consciousness, in the souls of the Apostles. < . . . > They lived through the entire time again,
day by day”. However “now they recognized everything they had seen before in a normal
way”. The Apostles could remember and appreciate the events that they had witnessed
only because on the Day of the Descent of the Holy Spirit they were “impregnated by
universal love” (Steiner GA 148 2009), or the Christ Impulse, that descended onto them,
piercing and enlightening their hearts.

In the Reminiscences of Steiner Bely noted the main points of Steiner’s course:

“Lecture One: we are in the Impulse; that is why we observe the history of the
impulse in reverse: from ourselves to the Apostles, i.e., seeing . . . beyond Jesus
Christ and the hearts of the Apostles: the heart is the Round Table at which all
the 12 Apostles are sitting with Christ among them < . . . >.

Lecture Two—the foundation of such an opportunity: the descent of the Holy
Spirit, the source of the Impulse; 12 Apostles in the Holy Spirit and the 13th
Apostle—Paul in Damascus (and now each of us is a ‘Saul’, who can become
Paul); the connection of the ‘12th’ with ‘13th’ is the connection of ‘12’ in the
Impulse with each of us. < . . . > That is the source of the 4 Gospels: earthly
memories through the prism of one who has slept through and later had revealed
to—in the regions where the 13th, the villain-persecutor, from Damascus, already
sees the same light of the event; nowadays everyone can be a ‘rememberer’, a
participant in Golgotha, like a thief-persecutor; to whom it is said: ‘Today shalt
thou be with me in paradise!’. < . . . >

The Biography of Jesus—these are the final lectures summoning us to hear the
Christ Impulse in ourselves. < . . . > It is to the Beginning, prior to the baptism,
before history, before Christianity, that this course leads us; but we and the XXth
century are the ‘end’ < . . . >

It is we who are revealed in the imminent Second Coming of Christ—that is the
very impact of the course!”. (Bely 2000, p. 511)16

For Bely, the most important thesis for understanding Gospel textology was that the
Fifth Gospel was “the reality of the witness of the Apostles taken, not at the moment of
writing, but at the moment of awareness informed with the Descent of the Holy Spirit,”
(Bely 2000, p. 510). In The History of the Formation of the Self-Conscious Soul it is specified
that the Gospels would appear absolutely contradictory if one perceived them as external
evidential testimony, and their value cannot be understood without “a profound spiritual
experience”, without that “gnostic experience that Paul was teaching about; the Gospels are
revealed in it, and not only in the Gospels of the four evangelists read rationally” (Bely 2020,
vol. 1, p. 164).

Bely juxtaposes Paul, “the Apostle of self-awareness” (Mischke 2011) and the ide-
ologist of the “epistle in our hearts”, to the Apostle Peter who symbolizes the past (the
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traditional church) and the Apostle John who symbolizes the future. Paul’s testimony
of Christ proves to be the most important and meaningful for the modern world (“Paul
teaches us the approach to the Gospels”—Bely 2020, vol. 1, p. 163), because unlike the
other Apostles, and like a person of the XXth century, “he was not acquainted with Christ
personally”, but he knew “Christ’s light that had flashed on him; he then opened Christ
within his ‘self’; and recognized Him as already leading humanity < . . . >” (Bely 2020, vol.
1, p. 163). Bely writes about this in “Crisis of Consciousness”17: “Paul did not see Christ,
but he knew: he had seen the coming in his heart, humanity had become free < . . . >”
(Bely 1996, p. 31). He explores this more extensively in The History of the Formation of the
Self-Conscious Soul:

“Let us emphasize that we rely mostly on the Apostle Paul’s experience for our
knowledge about Christ; this was an internal experience: Christ came to Paul
from the depth of his heart < . . . >; Paul understood very well that Jesus Christ is
the light of the world, the bread of life, the key unlocking the door of the heart,
the very door of your exit or the way, the resurrection of life, the truth and the
true vine; from the wise light cast into his heart open like a door, he came to an
understanding of the personality of Christ < . . . >”. (Bely 2020, vol. 1, p. 177)18

The factor of “heart” in the description of Paul’s mission is constantly emphasized
by Bely with repeated references to his Epistles: “Paul’s heart is enlarged like the sun:
‘our heart is enlarged’ (2 Cor. 6:11)” (Bely 1996, p. 69). Or: “The Church of Paul is the
connection through the heart; or—the correspondence of hearts: ‘Ye are our epistle written
in our hearts’ < . . . >” (Bely 1996, p. 34).

The well-known quotation acquires new meaning in Bely’s interpretation. Just as
“the other Apostles were chosen in a human way”, i.e., they came to the Church directly
through Jesus, “but Paul came through the Spirit”, so that “Paul was the chosen one” (Bely
1996, p. 40). Steiner emphasized several times that “Apostle Paul had passed through the
Hebrew prophetic school of his time” (Steiner GA 148 2009). The Apostle Paul received
the “initiation given to him by grace”: “For he came to Him not by proper study through
the ancient mysteries, but through grace on the way to Damascus when the Risen Christ
appeared, so I call that an initiation given through grace < . . . >. He recognized the Risen
Christ. And since then he has proclaimed Him . . . ” (Steiner GA 142 2009).

Bely goes further, claiming that the reading from the heart of the Gospels by Paul is
explained by the fact that he is “esoteric” or, in fact, an “Anthroposophist”.

“Paul here is someone esoteric; < . . . > the key to the Wisdom ‘of wisdoms’ of this
world, from anthropism (paganism) and sophism (Judaic law) selected by Paul; he
is a true Anthroposophist < . . . >”. (Bely 1996, p. 59)19

In this connection, it is precisely as an esoteric experience that we should understand
the words from The History of the Formation of the Self-Conscious Soul noted above about
“Paul’s experience < . . . > being an “internal experience” and that one cannot understand
the Gospels without a profound spiritual experience < . . . >—the very gnostic experience
that Paul had taught . . . ” (Bely 2020, vol. 1, p. 164). The Commandments of Paul, the
esoteric, reverberates in Bely’s recital absolutely anthroposophically, including some occult
work on different parts of the human body and primarily on the heart:

“< . . . > the Apostle advises: ‘be ye transformed by the renewing of your mind!’20.
The renewing of one’s mind is the path of meditation, of yoga of perception;
thought, as it is growing stronger, is introduced into the body via the heart
< . . . >”. (Bely 1996, p. 63)21

This provides the esoteric and anthroposophical context to the semantics of the “heart”
in Bely’s beloved quotation from the Second Letter to Corinthians:

“Paul naturally shows us that we are a fiery ‘correspondence of the heart’ with
Christ: ‘You are . . . Christ’s epistle, written . . . by the Spirit of the Living God
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. . . on the tables of thine hearts’. ‘The Tables’ of thine heart < . . . >”. (Bely 1996,
p. 68)22

In Reminiscences of Steiner Bely described his teacher as a disciple of the “Esoteric
Apostle” and his successor: “Doctor Steiner loved and understood the “Unjust” ardent
Paul burning in his heart with all his heart”. “He spoke like Paul; he was silent like
John” (Bely 2000, pp. 272, 497). Undoubtedly Steiner is likened in the memoirs to other
evangelical personages (Lagutina 2015), but the continuity concerning Paul goes by way
of the “heart”. Bely emphasizes “heartedness” as his most important feature: “I would
rather point to the heartedness in the Doctor, that could never be answered equally < . . . >
(Bely 2000, p. 296). We can hardly speak about the heartedness as an exclusively psycho-
logical feature. Steiner, according to Bely, was one who “reads in hearts” (Bely 2000, p. 388),
“listens to hearts” (Bely 2000, p. 343), “speaks with all the strength of his thought and fire
of his heart: from heart to heart” (Bely 2000, p. 338).

The words “from heart to heart” sounded extremely clearly in Steiner’s lectures about
Christ:

“< . . . > at other moments he spoke to hearts; the expression: ‘from heart to
heart’—he would say this with such a clear, loving smile when he spoke about
the ‘infant’ Jesus < . . . >; he was himself a heart; or to be more precise: his mind
was in the place of his heart; and the mindful heart blossomed; the ‘heart’, not the
‘mind of the heart’”. (Bely 2000, p. 496; also: Bely 2000, p. 343)23

In a number of descriptions, Bely “shines light” on the complex initiation methods
that Steiner practiced himself and which he taught his esoteric students (Kazachkov 2015;
Stahl 2015):

“Meditation over the Name is the way < . . . >. It summoned one to something
greater: to the ability to praise the Name by inner breathing extinguishing the
outer verbal sound: toward the birth of the word in the heart”. (Bely 2020, p. 497)24

Sometimes it is stated directly that the source of Steiner’s knowledge of the “heart”
about Christ was “spiritual-scientific research”, i.e., clairvoyance:

“He was an inspiration: not merely imagination! The words about Christ are
inspirations: they are thoughts of the heart < . . . >. The Doctor kept silent about
Christ with his head; but he spoke with his sun-heart; the words of his courses
about Christ are expirations: not of oxygen, but merely of carbon dioxide, hinting
at the process of the secret of life. < . . . > he stood not at these doors—he was
standing by other doors < . . . >,—consciousness grew dim. There was another
door—the heart! He was summoning us to that door . . . < . . . >”. (Bely 2000,
p. 496)25

In his course of lectures in 1923, “Contemporary Spiritual Life and Education”, Steiner
said that the “new initiation”, already available to the contemporary individual familiar
with anthroposophy, “will introduce with a clear light into the human heart that which
leads to the awakening of the spirit in the heart and soul of a person, to his religious
perception” (Steiner GA 307 2018). This process will require from anthroposophists the
creation of a new communicative medium—a “hearted” one.

The language for communication between people needs an airy, sensual medium. If
people can understand each other through some deeper elements of our soul, through the
thoughts that carry with them feelings and the warmth of the heart, they find a means of
communication besides language. But for this international means of understanding of
each other we need a heart (Steiner GA 307 2018).

“In this case we speak, as it were, about the language of those dedicated that will
function < . . . > in the pure element of light passing from soul to soul, from heart to heart”
(Steiner GA 307 2018).

Symbolically, Bely placed these very words of Steiner about the language “from heart
to heart”, “to which Anthroposophy aspires”, as the epigraph to the chapter “Rudolph
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Steiner in the Theme of Christ” in his Reminiscences of Steiner (Bely 2000, p. 493). This,
obviously, also explains the meaning of the “language of the heart” in which Steiner spoke
about Christ and the words of Apostle Paul:

“There was another door—the heart! He summoned us to that door . . . < . . . >.
Outside the language of the heart (‘ye are an epistle written in our hearts’—says the
Apostle to us) there is silence”. (Bely 2000, p. 496)26

The anthroposophical esoteric praxis described in relation to Steiner and Paul, the
“Apostle of self-awareness”, was also well known to Bely who had been accepted in 1913
into the “‘Esoterische Stunde’ (meetings for the disciples of Steiner using the methods of
spiritual science for themselves < . . . >” (Bely 2016, p. 137).

In his letter to P.A. Florensky from Dornach of 17th February 1914, Bely compares the
“school of experience” in Orthodoxy to the “experience” of anthroposophy, pointing to the
fact that “both schools, while accepting the heart as the spiritual Sun and life center, differ
in the way of ‘the immersion of the mind into the heart’” (Bely 2004, p. 479). Naturally, Bely
proves the advantage of the anthroposophical way as the method “< . . . > not the training
of the mind juxtaposed to the heart, but rather a free immersion of the mind realizing itself
in the heart < . . . >; this is the rule of the school that drew close to me < . . . >” (Bely 2004,
p. 479), as well as the aim-setting guidelines:

“The Heart is the Sun; < . . . > inside the heart you perceive the gleaming of the
sun; it becomes Christ’s heart. But Christ came not only for the Earth, < . . . > but
for the entire Cosmos: the Church has failed to stress the cosmological meaning
of Christ < . . . >. We must < . . . > draw a starry line through the sun into our
earthly heart”. (Bely 2004, p. 481)27

In the Material for a Biography it is mentioned that after Steiner’s course of lectures
in Christiania about the Fifth Gospel, Bely “< . . . > became acquainted with the “Christ
Impulse” (Bely 2016, p. 140), in the Reminiscences of Steiner”—that “in Christiania the
moment of the Descent of the Holy Spirit was demonstrated” (Bely 2000, p. 514). At that
time, as the writer admits, he was convinced that “the Holy Spirit would soon descend”
upon him as it had on the Apostles and that “God’s voice” would emanate from him as
well (Bely 2016, p. 141). Bely perceived Steiner’s words about the mystical role of the
Pentecost and the “Christ Impulse” piercing the Apostles if not as offering guidelines to
action, then as a guideline to experience the world, as the basis for comparison of himself
with Paul: “< . . . > in the ‘Fifth Gospel’ I’m ‘an Apostle’ among ‘the Apostles’ < . . . >”
(Bely 2000, p. 514).

Bely recounts his work on the meditation about Christ assigned by Steiner (Kazachkov
2015) and he dropped the “Word” into “the heart”, following the advice of experienced
occultists: “< . . . > one must be able to pronounce the words known to you not with
the lips, nor the tongue, nor the larynx; then the words sink into the heart; and acquire
enormous power!” (Bely 2016, p. 144).

These experiments resulted in visions in which the events occurring were perceived
as the way of initiation28:

“< . . . > somebody (it seems like the Doctor) < . . . > slit the sign of the cross
on my forehead < . . . >, and so a drop of either blood from my forehead, or a
drop of balm, or my own ‘I’ dripped into the Chalice, into the Holy Grail; but
this chalice was no longer a chalice, but my own heart, and the drop was my
consciousness having plunged into my heart: < . . . > and when the drop touched
the Chalice, Christ united with me: and streams of indescribable love and the
Christ Impulse surged from me, in me, through me; and at that moment I awoke
< . . . >. It became clear to me: no, this was not a dream, it was a real initiation”.
(Bely 2016, p. 145)29

Soon, however, the way of initiation was interrupted. Not only did the regular
meditations cease providing the desired result, but, in fact, they led to the opposite, a
serious illness: “Cardiac neurosis is the name of that bizarre illness” (Bely 1997, p. 363).
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Bely had to find another meaning and way in anthroposophy, other than via the occult.
However, the mystical experience that he had acquired proved to be enough to remember
the esoteric and anthroposophical meaning of the Apostle’s words about the “epistle of our
hearts”, the best of which was derived from works such as the “Crisis of Consciousness”,
The History of the Formation of a Self-Conscious Soul, and the Reminiscences of Steiner.

It should be noted that the quotation from the Second Letter to the Corinthians, that
was so dear to his heart, was used by Andrei Bely in another context as an epistolary
formula. For example, in the letter to Ivanov-Razumnik from 18th March 1926:

“< . . . > Our correspondence is always in my heart, i.e., I always write to you
in the heart, in the words of the Apostle Paul, ‘You are an epistle written in our
hearts’. (I might be misquoting, because I’m writing this off the top of my head);
I walk constantly with an epistle to You in my heart; < . . . > there is an enormous
need to transform this correspondence of the heart into a conversation from the heart
< . . . >”. (Bely and Razumnik 1998, p. 346)30

In the letter to Fyodor Gladkov from 17 June 1933:

< . . . > я был paдocтнo взвoлнoвaн Baшим пиcьмoм; нo этa paдocть, paдocть
oткликa (co-вecтия: «cepдцe cepдцy вecть пoдaeт», «вы—пиcьмo, нaпиcaннoe в
cepдцax», aп<ocтoл> Πaвeл) тyт жe cтaлa пepexoдить в гopeчь < . . . >.

“< . . . > I was joyfully excited by Your letter; but this joy, the joy of response
(co-news ‘one heart sending news to another heart’, ‘You are an epistle written in
our hearts’, Ap<ostle> Paul)31 has begun to turn to bitterness < . . . >”. (Bely 1988,
p. 765)

In both cases the words of the Apostle Paul, it seems, do not contain any esoteric
“measure”. They are in the realm of psychology: they express a warm feeling towards a
correspondent who is far removed from the anthroposophical discourse and thus incapable
of recognizing it. Quite another case is the use of that quotation in an autobiographical essay
“Why I Became a Symbolist . . . ” (1928). The essay was addressed to anthroposophists
and contained scathing criticism of the entire institution of the Anthroposophical Society.
Understanding the polemical ardor of his own work and obviously foreseeing a possible
negative reaction from “the people of his own circles”, Bely concluded it with a defiant
attack against those who would not want to accept the “epistle of the heart”:

“The time of writing has passed; now comes the time of reading of what is written
in the heart; for nothing is secret, that shall not be made manifest. But whoever
does not have the writings in the heart and who refuses to understand the words
of the Apostle (‘Ye are the epistle written in our hearts’), will not understand me.

I know that very well”. (Bely 1994, p. 493)32

It is possible, however, that here Bely was attempting to follow the dictates of Steiner
who, in his course “Modern Spiritual Life and Education”, established the necessity of a
new language “coming from soul to soul, from heart to heart”. “Contemporary civilization
needs such a means of communication”, Steiner proposed, emphasizing that “it will be
used not only for the higher order, but for everyday life” (Steiner GA 307). Bely used
the image of a “epistle of our hearts” in this way. If in the “Crisis of Consciousness”, The
History of the Formation of the Self-Conscious Soul, and the Reminiscences of Steiner the Apostle
Paul’s words serve to clarify questions of the “higher order”, in contrast, the letters to his
friends and the essay “Why I Became a Symbolist . . . ” express feelings and thoughts of
“everyday life”33.
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Notes
1 The reference is to Steiner’s lecture “Vorverkündigung und Heroldtum des Christus-Impulses der Christus-Geist und Seine

Hüllen: Eine Pfingstbotschaft”.
2 The letter of Bely to N.P. Kiselev, E.K. Medtner, A.S. Petrovsky, M.I. Sizov dated May 7(20), 1912 from Brussels (Bely and Metner

2017, vol. 2, p. 303).
3 “< . . . > я был, ecмь и бyдy иcпoвeдyющим имя Xpиcтoвo и peaльнo чyвcтвyющим Eгo Πpиближeниe. < . . . > И пoтoмy я

тeпepь идy к Штeйнepy: Xpиcтoc и Poccия!”.
4 “Я дoлжeн зaявить, чтo cлышaл лeкцию Штeйнepa ‘Xpиcтoc u XX вeк ’. Этa лeкция былa тoчнo нapoчнo для мeня

пpoчитaнa: вce мoи coмнeния в eгo пoнимaнии Xpиcтa pacceяны этoй лeкциeй. Eгo пoнимaниe нe пocягaeт нa cимвoл
вepы , ни нa пpaвocлaвнoe pacкpытoe в paзyмe yчeниe, a yглyбляeт, гoвopит o eщe нe pacкpытoм в иcтopии < . . . >”.

5 “B Keльнe мы пpoжили 3 дня, cлышaли тpи лeкции. Имeли пoлyчacoвoй paзгoвop c Дoктopoм. < . . . > Tы пpocтo нe
мoжeшь ceбe пpeдcтaвить, чтo этo зa чeлoвeк: eгo aypa (cвeт вoкpyг) пpямo виднa глaзaми. Oн читaл лeкциюo близocти
пpишecтвия Xpиcтa. Taкoй гpoмoвoй, cильнoй peчи я нe cлышaл никoгдa в жизни. У нeгo cлoвнo paзpывaeтcя лицo, из
лицa cвeтит лицo и т.д. Mы были coвceм п oтpяceны < . . . >”.

6 “K cepeдинe лeкции гoлoc кpeпнeт, лaдoнями ceбя тo oтpeзaeт oт тoлпы, пpoвoдя мeж coбoй и тoлпoй кaкyю-тo cвeтoвyю
линию, и пocлe кaждoгo пpoвeдeния линии тoчнo выpacтaeт, тo кидaeтcя нa тoлпy—лaдoнями: и oпять тe жe c Aceй
cлышим yдapы пo лицy. Kaкиe-тo cвeтoвыe клyбы нaпoлняют зaлy, и вoт из cвeтoвыx клyбoв вижy тoлькo cквoзнoe
лицo, кoтopoe кpичит нaм вeщи гpoмaдныe—дo yжaca. < . . . > Koнчaeт чeтыpexкpaтным кpикoм: ‘Kто понял, что
тaкоe нaдиcтоpичecкий Xpиcтоc, тот нe можeт нe знaть, что Ииcyc иcтоpии—подлинный. И Oн—близитcя’. Ha
этoм кoнчaeтcя лeкция ‘Xpиcтoc и XX вeк’. Koгдa oн кoнчил, я нeвoльнo вcкpикнyл oт пoтpяceния: ‘Чтo ж этo?!’”.

7 “< . . . > пepвый миг вcтpeчи < . . . > ocтaлcя пocлeдним вo мнe: ‘Штeйнep говоpит в cepдцax тогдa имeнно, когдa вce
yж cловa иcчepпaлиcь’”.

8 See the article of M. Odessky, M. Spivak, H. Stahl, where the history of developing the treatise and its main ideas is considered
in detail, “’It must be’: ‘History of the Becoming of a Self-Conscious Soul’ by Andrey Bely” opening the first volume (Bely 2020,
vol. 1, pp. 5–84).

9 Cf.: 1Cor. 12: 10; 1John. 4: 1–3.
10 Cf.: Rev. 2:29; Mk. 4: 9.
11 “Pacтacкивaтeли Eвaнгeлий нa cocтaвныe чacти, кaк нeмeцкиe yчeныe, или yтвepждaющиe, чтo Xpиcтa и нe былo,

< . . . > —нe видят тoгo, чтo видит бoлee paзвитoй, ибo yпpaжнявшийcя в зpeнии глaз: oни нe видят cтиля, кoтopый
eдинcтвeнeн в Eвaнгeлияx, нa кaкиe бы чacти мы ни paзлoжили иx; нe cлышaт звyкa, кoтopый тoжe eдинcтвeнeн, и
кoтopoмy coвeтyeт внимaть aпocтoл: ‘Дyxoв paзличaйтe’. Πepeдвигaющиe вpeмя пoявлeния xpиcтиaнcтвa нa нecкoлькo
cтoлeтий coвepшeннo нe имeют дapa paзличaть вpeмeн , нa кoтopый тoжe ccылaeтcяaпocтoл; ‘имeйтe yxо, глaз, дyx,
pитм вpeмeни’—вoт лeйтмoтив, пpoxoдящий cквoзь paнниe пaмятники xpиcтиaнcтвa < . . . >”.

12 “< . . . > xpиcтиaнcтво в xpиcтиaнcтвe—это то, что пpoницaло обpaзы xpиcтиaнcтвa, дaнныe в Eвaнгeлияx; и ecли
Eвaнгeлия—нe Eвaнгeлия, то ecть Eвaнгeлиe Eвaнгeлий: ‘cepдeчноe пиcьмо’, о котоpом говоpит Пaвeл; и оно—cтиль,
дyx, pитм, в котоpом пepeceкaeмы Eвaнгeлия < . . . >”.

13 “Taково изyмитeльноe, по моeмy личномy мнeнию, объяcнeниe cобытия cошecтвия Cвятого Дyxa, дaнноe Pyдольϕом
Штeйнepом кaк ключ к тонaльноcти тeмы Eвaнгeлий; ключ к ним—один: Eвaнгeлиe от Cвятого Дyxa, кaк Пятоe
чeтыpex иx; ключ жe к пятомy Eвaнгeлию—опыт жизни во Xpиcтe тex, котоpыe paзвили в ceбe этy жизнь, кaк
cвидeтeльcтво опытa о том, что жизнь ‘Я ’ во Xpиcтe—внyтpeнняя доcтовepноcть”.

14 See chapter “‘I have offered up my life according to the letter of 1913’: a reply to the ‘Fifth Gospel’ of Rudolph Steiner” in the
book: (Spivak 2006, pp. 58–68).

15 GA—Rudolf Steiner Gesamtausgabe, Bde. 1–354. Dornach, 1955—heute. At the site of the “Library of Spiritual Sciences” the
German original text and the Russian translation are provided.

16 “Лeкция пepвaя: мы—в Импyльce; и поэтомy: озиpaющиe иcтоpию импyльca в обpaтном поpядкe: от ceбя—до aпоcтолов,
т.e. видящиe . . . вcлeд зa Xpиcтом Ииcycом и cepдцa aпоcтолов: cepдцe—Kpyглый Cтол, зa котоpым вce 12 aпоcтолов c
Xpиcтом мeж ними < . . . >.

Лeкция втоpaя—оcновa тaкой возможноcти: cошecтвиe Cв. Дyxa, иcточникa Импyльca; 12 aпоcтолов в Cвятом
Дyxe и 13-й aпоcтол—Пaвeл в Дaмacкe (a вeдь кaждый из нac тeпepь ‘Caвл’, могyщий cтaть Пaвлом); cвязь ‘12’ c
‘13-м’—cвязь ‘12’ в Импyльce c кaждым из нac. < . . . > Boт—иcточник 4-x Eвaнгeлий: зeмныe воcпоминaния cквозь
пpизмy пpоcпaнного, откpытого потом,—в peгионax, гдe и13-й, paзбойник-гонитeль, из Дaмacкa, yжe видит тот жe cвeт
cобытия; в нaши дни потeнциaльно дaн в кaждом ‘воcпоминaтeль’, yчacтник Голгоϕы; это eмy cкaзaно: ‘Hынчe бyдeшь
cо Mною!’. < . . . >
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Биогpaϕия Ииcyca—поcлeдниe лeкции, пpизывaющиe paccлышaть импyльc Xpиcтa в ceбe. < . . . > K нaчaлy ,
лeжaщeмy до кpeщeния, до иcтоpии, до xpиcтиaнcтвa, вeдeт конeц кypca; но ‘конeц’—мы и XX вeк. < . . . >

Mы, покaзaнныe в нeизбeжном Пpишecтвии—вот yдap кypca!”
17 The last part of Bely’s “Crisis of Consciousness” (1920) was published under the name “The Gospels as Drama” (Bely 1996).
18 “Подчepкнeм: о Xpиcтe мы знaeм болee вceго из опытa Пaвлa; опыт был опыт внyтpeнний: к Пaвлy Xpиcтоc пpиxодил из

глyбины eго cepдцa < . . . >; Пaвeл болee вceго понимaл, что Xpиcтоc Ииcyc—cвeт миpy, xлeб жизни, ключ, отпиpaющий
cepдeчнyю двepь, caмaя двepь, выxод из нee или пyть, воcкpeceниe жизни, иcтинa и лозa; от yмного cвeтa, бpызнyвшeго
в eго откpытоe, кaк двepь, cepдцe, шeл он к ypaзyмeнию и личноcти Ииcyca < . . . >”.

19 “Пaвeл здecь—эзотepик; < . . . > ключ к Myдpоcти ‘мyдpоcтeй’ миpa ceго, c aнтpопизмa (язычecтвa) и coϕизмa (зaконa
иyдeйcкого) Пaвлом подобpaн; он—подлинный aнтpопоcоϕ < . . . >”.

20 Rom. 12: 2.
21 “< . . . > aпocтoл coвeтyeт: ‘Πpeoбpaзyйтecя oбнoвлeньeм yмa’. Oбнoвлeньe yмa ecть пyть мeдитaции, йoгa пoзнaния;

мыcль, yкpeпляяcь, ввoдитcя в тeлo cквoзь cepдцe < . . . >”.
22 “Ecтecтвeннo пoкaзyeт нaм Πaвeл, чтo мыoгнeвaя ‘cepдeчнaя пepeпиcкa’ c Xpиcтoм: ‘Bы . . . пиcьмo Xpиcтoвo, нaпиcaннoe

. . . Дyxoм Бoгa Живaгo . . . нa cкpижaляx cepдцa’. ‘Cкpижaли’—cepдeчныe < . . . >”.
23 “< . . . > oбpaщaлcя oн в миги дpyгиe к cepдцaм ; выpaжeньe: ‘oт cepдцa к cepдцy’—c кaкoй яcнoй, любoвнoй yлыбкoй oн

гoвopил этo, кoгдa гoвopил o ‘млaдeнцe’ Ииcyce < . . . >; caм oн был—cepдцe; вepнee: yм eгo был в мecтe cepдцa; и yмноe
cepдцe—цвeлo; ‘cepдцe’, a нe ‘cepдeчный yм’”.

24 “Meдитaция нaд Имeнeм—пyть < . . . >. Bзывaл к бoльшeмy: к yмeнию cлaвить Имя дыxaниeм внyтpeнним c пoгaшeниeм
внeшнeгo cлoвecнoгo звyкa: к poждeнию—cловa в cepдцe”.

25 “Oн был—инcпиpaция: нe имaгинaция тoлькo! Иcлoвa o Xpиcтe—инcпиpaции: cepдeчныe мыcли < . . . >. Дoктop мoлчaл
o Xpиcтe—гoлoвoй; и гoвopил cолнцeм-cepдцeм ; cлoвa eгo кypcoв o Xpиcтe—выдoxи: нe киcлopoд, a лишь yгoльнaя
киcлoтa, нaмeкaющaя нa пpoцecc тaйны жизни. < . . . > нe пpи этиx двepяx cтoял он—пpи дpyгиx < . . . >,—coзнaниe
мyтилocь. Былa инaя двepь—cepдцe! Oн звaл к этой двepи . . . < . . . >”.

26 “Былa инaя двepь—cepдцe! Oн звaл к этой двepи . . . < . . . >. Bнe cepдeчного языкa (‘вы—пиcьмо нaшe, нaпиcaнноe в
cepдцax ’—гoвopит нaм aпocтoл)—мoлчaниe”.

27 “Cepдцe—Coлнцe; < . . . > внyтpи cepдцa пoзнaeшь блecк coлнцa; oнo cтaнoвитcя Xpиcтoвым cepдцeм. Ho Xpиcтоc
пpишeл нe для зeмли тoлькo, < . . . > для вceгo Kocмoca: Цepкoвь нe yкaзaлa нa кocмичecкий cмыcл Xpиcтa < . . . >. Haдo
< . . . > пpoвecти звeздноcть cквозь cолнцe в зeмнoe нaшe cepдцe”.

28 Concerning Bely on the way of his initiation see: (Glukhova 2015; Oboleńska 2009; Seryogina 2015; Spivak 2006).
29 “< . . . > ктo-тo (кaжeтcя, Дoктop) < . . . > нoжичкoм cдeлaл кpecтooбpaзный < . . . > paзpeз нa мoeм лбy < . . . >, oтчeгo

нe тo кaпля кpoви co лбa, нe тo кaпля eлeя, нe тo мoe ‘я’ кaпнyлo в чaшy, вГpaaль; нo этa чaшa былa yжe нe чaшeй, a
мoим cepдцeм, a кaпля былa мoим coзнaниeм, кaнyвшим в cepдцe: < . . . > и кoгдa кaпля кocнyлacь Чaши, тo Xpиcтoc
coeдинилcя co мнoй: и из мeня, вo мнe, cквoзь мeня бpызнyли cтpyи любви нecкaзaннoй и Xpиcтoвa Импyльca; тyт я
пpocнyлcя < . . . >. Mнe cтaлo яcнo: нeт, этo нe coн, a пoдлиннoe пocвящeниe”.

30 “< . . . > пepeпиcкa мeж нaми вceгдa, т.e. я вceгдa Baм пишy, вcepдцe,—пo выpaжeнию aпocтoлa Πaвлa: ‘Bы—пиcьмo,
нaпиcaннoe в cepдцax’. (Moжeт, цитиpyю нe тaк,—нa «пaмять»); я xoжy вceгдa кaк бы c пиcьмoм вcepдцe к Baм; < . . . >
oгpoмнaя ecть пoтpeбнocть пpeвpaтить cepдeчнyю пepeпиcкy в cepдeчный paзговоp < . . . >”.

31 See the interpretation of this quotation from the letter to Gladkov in the context of Bely’s theory of the “word”: (Torshilov 2015).
32 “Πopa нaпиcaний пpoшлa; нacтyпaeт пopa пpoчтeний yжe в cepдцe нaпиcaннoгo; нeт ничeгo тaйнoгo, чтo нe cтaлo

бы явным. Ho ктo нe имeeт пиcьмян в cepдцe и oткaжeтcя oт пoнимaния cлoв aпocтoлa (‘Bы—пиcьмо, нaпиcaнноe в
cepдцax ’), тoт мeня нe пoймeт. Mнe этo xopoшo вeдoмo”.

33 I thank Oksana Chebotareva and Tom Beyer for translating the article into English.

References
Bely, Andrei (Aндpeй Бeлый). 1994. Πoчeмy я cтaл cимвoлиcтoм . . . [Why I Became a Symbolist . . . ]. In Бeлый , Aндpeй .

Cимвoлизм кaк миpoпoнимaниe [Bely, Andrei. Symbolism as a World View]. Publication and Notes by Larisa Sugai. Moscow:
Respublika, pp. 418–95.

Bely, Andrei (Aндpeй Бeлый). 1996. Eвaнгeлиe кaк дpaмa [The Gospels as Drama]. Moscow: Russkij Dvor.
Bely, Andrei (Aндpeй Бeлый). 1997. Зaпиcки чyдaкa [Notes of an Eccentric]. In Coб p. coч .: Koтик Л eтaeв. Kpeщeный китaeц .

Зaпиcки чyдaкa [Collection of Works: Kotik Letaev. The Christened Chinaman. Notes of an Eccentric]. Under the General Editorship of
Vladimir Piskunov. Moscow: Respublika, pp. 280–494.

Bely, Andrei (Aндpeй Бeлый). 2000. Coб p. coч .: Pyдoльϕ Штeйнep и Г eтe в миpoвoззpeнии coвpeмeннocти . Bocпoминaния o
Штeйнepe [Collection of Works: Rudolf Steiner and Goethe in the Contemporary World View. Reminiscences of Steiner]. Publication and
Notes by Irina Lagutina. Moscow: Respublika, pp. 256–535.



Religions 2021, 12, 519 13 of 14

Bely, Andrei (Aндpeй Бeлый). 2014. Haчaлo вeкa. Бepлинcкaя peдaкция (1923) [Beginning of the Century. Berlin edition (1923)].
Edited by Aleksander Lavrov. Sankt-Peterburg: Nauka.

Bely, Andrei (Aндpeй Бeлый). 2016. Aвтoбиoгpaϕичecкиe cвoды: Maтepиaл к биoгpaϕии. Paкypc к днeвникy. Peгиcтpaциoн-
ныe зaпиcи. Днeвники 1930-x гoдoв [Autobiographical Corpus: Material for Biography. A Compendium for the Diary. Registrational
Notes. Diaries of 1930s]. Литepaтypнoe нacлeдcтвo. T. 105 [Literary Heritage. vol. 105]. Publication and Notes by Aleksander
Lavrov and John Malmstad. Moscow: Nauka.

Bely, Andrei (Aндpeй Бeлый). 2020. Иcтopия cтaнoвлeния caмocoзнaющeй дyши [The History of the Formation of the Self-Conscious
Soul]. Book 1, 2—Литepaтypнoe нacлeдcтвo. T. 112. Kн. 1, 2 [Literary Heritage. Vol. 112. In 2 books]. Publication and Notes by
Mikhail Odessky, Monika Spivak and Henrieke Stahl. Moscow: IMLI RAN.

Bely, Andrei (Aндpeй Бeлый), and Alexander Blok (Aлeкcaндp Блoк). 2001. Πepeпиcкa. 1903–1919 [Correspondence. 1903–1919].
Publication and Notes by Aleksander Lavrov. Moscow: Progress-Pleyada.

Bely, Andrei (Aндpeй Бeлый), and Emil Metner (Эмилий Meтнep). 2017. Πepeпиcкa. 1902–1915 [Correspondence. 1902–1915]. vols. 1,
2. Publication and Notes by Aleksander Lavrov, John Malmstad and Tatjana Pavlova. Moscow: Novoe literaturnoe obozrenie.

Bely, Andrei (Aндpeй Бeлый), and Ivanov Razumnik (Ивaнoв Paзyмник). 1998. Πepeпиcкa [Correspondence]. Publication and Notes
by Aleksander Lavrov and John Malmstad. Sankt-Peterburg: Atheneum; Feniks.

Bely, Bugaeva. 2013. «Люблю тeбя нeжнo . . . »: Πиcьмa Aндpeя Бeлoгo к мaтepи. 1899–1922 [“I love you tenderly . . . ”: Letters
of Andrei Bely to his Mother. 1899–1922]. Publication and Notes by Sergei Voronin. Moscow: Reka Vremen.

Bely, Florensky. 2004. Πepeпиcкa <Π.A. Φлopeнcкoгo> c Aндpeeм Бeлым [Correspondence <P.A. Florensky> with Andrei Bely].
Publication and Notes by E.V. Ivanova. In Πaвeл Φлopeнcкий и cимвoлиcты: Oпыты литepaтypныe. Cтaтьи. Πepeпиcкa
[Pavel Florensky and the Symbolists: Literary Experiments. Articles. Correspondence]. Publication and Notes by Evgenia Ivanova.
Moscow: Yazyki Slavyanskoj kul’tury, pp. 434–98.

Bely, Gladkov. 1988. Πepeпиcкa Aндpeя Бeлoгo иΦeдopa Глaдкoвa [Correspondence of Andrei Bely and Fyodor Gladkov]. In
Aндpeй Бeлый: Πpoблeмы твopчecтвa [Andrei Bely: Problems of Creativity]. Publication by Svetlana Gladkova. Moscow:
Sovetskij Pisatel’, pp. 753–72.

Bely, Morozova. 2006. «Baш pыцapь». Aндpeй Бeлый. Πиcьмa к M.K. Mopoзoвoй. 1901–1928 [“Your Knight”. Andrei Bely. Letters
to M.K. Morozova. 1901–1928]. Publication and Notes by Aleksander Lavrov and John Malmstad. Moscow: Progress-Pleyada.

Bogomolov, Nikolai (Никoлaй Бoгoмoлoв). 1999. Русскaя литерaтурa нaчaлa XX векa и oккультизм [Russian Literature of the
Early 20th Century and the Occultism]. Moscow: NLO Publisher.

Carlson, Maria. 1993. “No Religion Higher Than Truth”: A History of the Theosophical Movement in Russia, 1875–1922. Princeton: Princeton
University Press.

Glukhova, Elena (Eленa Глyxoвa). 2015. Φaycт в aвтoбиoгpaϕичecкoй миϕoлoгии Aндpeя Бeлoгo [Faust in the Autobiographical
Mythology of Andrei Bely]. In Aндpeй Бeлый: Aвтoбиoгpaϕизм и биoгpaϕичecкиe пpaктики [Andrei Bely: Autobiographism
and Autobiographical Practices]. Edited by Klaudia Kriveller and Monika Spivak. Sankt-Peterburg: Nestor-Istoriya, pp. 230–50.

Hanegraaff, Wouter Jacobus. 2013. Western Esotericism: A Guide for the Perplexed. London: Bloomsbury.
Kazachkov, Sergei (Cергей Kaзaчкoв). 2015. «Meдитaциeй yкpeплeнныe мыcли . . . »: нa подcтyпax к понимaнию внyтpeннeго

paзвития Aндpeя Бeлого [“Thoughts Strengthened by Meditation . . . ”: Coming to Understand the Inner Development of Andrei
Bely]. In Aндpeй Бeлый: Aвтобиогpaϕизм и биогpaϕичecкиe пpaктики [Andrei Bely: Autobiographism and Autobiographical
Practices]. Edited by Klaudia Kriveller and Monika Spivak. Sankt-Peterburg: Nestor-Istoriya, pp. 27–79.

Lagutina, Irina (Иринa Лaгyтинa). 2015. Meждy «тьмой» и «cвeтом»: воcпоминaния о Блокe иШтeйнepe кaк aвтобиогpaϕичecкий
пpоeкт Aндpeя Бeлого [“Between ‘Darkness’ and ‘Light’: Reminiscences of Blok and Steiner as Blok’s Autobiographical
Project”]. In Aндpeй Бeлый: Aвтобиогpaϕизм и биогpaϕичecкиe пpaктики [Andrei Bely: Autobiographism and Autobiographical
Practices]. Edited by Klaudia Kriveller and Monika Spivak. Sankt-Peterburg: Nestor-Istoriya, pp. 7–26.

Lavrov, Aleksander (Aлексaндр Лaвpoв). 1978. “Mиϕoтвopчecтвo ‘apгoнaвтoв’ ” [Mythmaking of the “Argonauts”]. In Mиϕ—
ϕoльклop—литepaтypa [Myth—Folklore—Literature]. Leningrad: Nauka Publisher, pp. 137–70.

Lavrov, Aleksander (Aлексaндр Лaвpoв). 1995. Aндpeй Бeлый в1900-e гoды [Andrei Bely in 1900-ies]. Moscow: NLO Publisher.
Mischke, Eva-Maria. 2011. «Apostle of (Self-)Consciousness»: The Figure of Saint Paul in Andrej Belyj’s «Istorija Stanovlenija
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