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Abstract: Pelliot tibétain 1257, a manuscript discovered in Dunhuang and now housed in the Bib-
liotheque Nationale de France, contains a Bilingual Tibetan-Chinese glossary that compiles some of
the most fundamental Buddhist terminology and vocabulary excerpted from the Samdhi-nirmocana-
siitra. The Tibetan terms within this glossary were initially completed by one person, while the Chi-
nese terms were subsequently filled in by three individuals. This vocabulary list may have served
as a workbook prepared by a Tibetan teacher for Chinese students learning Tibetan vocabulary. The
workbook, with Chinese vocabulary filled in by Chinese students, remained in their possession and
use thereafter. The learning of Tibetan by these Chinese individuals in Dunhuang was likely closely
related to the Buddhist sutra-copying project initiated by the Tibetan king at that time.
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Historically, Dunhuang was a region where diverse ethnicities coexisted and blended
together. Han culture predominated, establishing Mandarin Chinese as the lingua franca.
There was also a circulation of foreign cultures and languages, especially during the period
of Tibetan occupation from 786 to 848 AD, when Tibetan also became an official language
alongside Chinese. The question of how beginners accepted and learned Tibetan or Chi-
nese as new languages is thus a topic worthy of exploration. Indeed, the discovery of the
Dunhuang manuscripts in the last century has sparked considerable scholarly interest in
this issue. Several scholars, including F. W. Thomas and G. L. M. Clauson!, have concen-
trated their discussions on a particular type of material, namely bilingual and translitera-
tion materials, which are crucial for understanding the historical process of Sino-Tibetan
integration. Notably, many bilingual texts serve as educational materials for beginners,
providing valuable insights into the learning process of Chinese or Tibetan for novices.
As an example, the Tibetan—Chinese glossary Pelliot tibétain 1257 (hereafter, P.T. 1257),
which is discussed in this paper, represents a bilingual vocabulary list of significant re-
search value for understanding the linguistic and cultural exchange between these two
traditions. Digital images of the manuscript are found at the websites of the Gallica Digi-
tal Library (http://gallica.bnf.fr, accessed on 3 June 2024) and the International Dunhuang
Project (http://idp.bl.uk/, accessed on 3 June 2024).

The manuscript P.T. 1257 consists of (1) ten sheets, each approximately 30 cm in width
and 40 cm in length?, and (2) a cover made by joining two sheets, with the first sheet mea-
suring 30.6 cm in width and 49 cm in length, and the second sheet measuring 30 cm in
width and 45 cm in length. The bottoms of these sheets were once secured together with a
bamboo stick®. This stick, now broken into two segments, measures 16.9 cm and 12 cm in
length, respectively”.

The first set of ten sheets actually contains two distinct sections. The initial segment,
spanning sheets 1 and 5-10, is a “Tibetan-Chinese Bilingual Vocabulary List” that includes a
range of Buddhist technical terms or Buddhist terms with numeric correspondence, as well
as excerpts from the Samdhi-nirmocana-siitra®. This glossary contains approximately 570 en-
tries, with the Chinese terms provided above and their corresponding Tibetan terms listed
below. The vocabulary is systematically organized into word families, each beginning
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with a “headword” followed by its “derivatives”. For instance, the term for “Four Great
Continents” is illustrated with a headword Y #}#M/glIng bzhI (10.3.6) and its derivatives
SR IA K /shar gyl lus ‘phags gling (10.3.7), B ElVF-42/lha’l ‘dzam bug (10.4.1), FA{RHEJE /nub gyl
bal glang spyod (10.4.2), and Atk B /byang gI sgra myi snyan (10.4.3), each representing differ-
ent aspects of the concept’. The other section consists of the “Tibetan-Chinese Bilingual Bud-
dhist Scripture Catalogue”, covering sheets 2—4. These two sections exhibit distinct scribal
characteristic. The Tibetan—Chinese bilingual entries in the “Tibetan-Chinese Bilingual Vocab-
ulary List” are arranged horizontally from left to right, while the “Tibetan-Chinese Bilingual
Buddhist Scripture Catalogue” features Tibetan script arranged horizontally, with Chinese
characters presented in various writing forms. Furthermore, the calligraphic strokes of
both the Tibetan and Chinese sections are notably distinct. Consequently, it is evident that
they were not executed contemporaneously. The primary focus of this study is the first
part, the bilingual glossary.

In the academic history of research, it is possible that the earliest to take note of P.T.
1257 was none other than Paul Pelliot himself, who brought this manuscript to France. In
The Northwestern Dialeacts of Tang and Five Dynasties, published in November 1933, Luo
(1933, p. 12) mentioned that Pelliot had referred to this manuscript as a potential research
material. Pelliot also promised to send him the plates later’. However, this manuscript
does not appear to have been utilized in Luo’s subsequent research, so it remains unknown
whether Pelliot fulfilled his promise. Over a decade later, Lalou conducted the first thor-
ough investigation of P.T. 1257 while compiling the catalogue of the Tibetan documents
from Dunhuang housed in the Lalou (1950, p. 94), disclosing the physical characteristics
of the manuscript. Fujieda (1961, p. 291) and Drege (1984, pp. 196-98) subsequently con-
ducted examinations of its binding form. As research on the Tibetan documents from Dun-
huang progressed, it was not until the 1970s that scholars began to focus their studies on
this manuscript. Ueyama (1976) was the first to suggest that this manuscript may have
been produced during the process of development into the Bye brag tu rtogs par byed pa
(Mahav yutpatti). Hakamaya (1984), in his study of the Tibetan translation of the Samdhi-
nirmocana-siitra, examined the related vocabulary in P.T. 1257 and posited that they might
have been extracted from the Tibetan translations of the Samdhi-nirmocana-siitra such as S.T.
194 and 683. Kimura (1985) conducted a systematic examination of the vocabulary in the
manuscript, confirming that these terms were all Old Tibetan translations collected during
the mid-to-late eighth century reign of the Tibetan King Khri song lde brtsan (r. 742-97
CE). Akamatsu (1988) analyzed the Buddhist scripture titles in P.T. 1257, and suggested
that the list might be a catalog of Tibetan translated scriptures and treatises preserved in a
Dunhuang temple. Apple and Apple (2017) revisited this manuscript with a comprehen-
sive study, revising some of the conclusions drawn by previous researchers.

Collectively, their research focuses on three main issues: the antiquity of the vocabu-
lary, the dating of the manuscript, and the users of the text. Despite extensive discussions,
a definitive consensus has not been reached. Regarding the age of the vocabulary, it is gen-
erally agreed that the vocabulary largely consists of Old Tibetan translations used during
the reign of Tibetan King Khri Srong Ide brtsan (r. 742-97 CE) in the mid-8th century®.
However, Hakamaya (1984, p. 178) posits that the vocabulary may indeed incorporate
a subset of the new standard translation terminology promulgated by the imperial edict
of 814 CE, such as the translation of “412R” as “de bzhin gshegs pa” (6.4.5) and “yang dag
par gshegpa” (7.3.2), as well as the translation of “T{ER” as “bya ba nan tan gyl ye shes”
(10.2.3). Secondly, regarding the dating of the manuscript, the majority of scholars concur
that it was composed around the year 814, coinciding with the promulgation of the new
vocabulary. However, considering the potential existence of later translation usages ob-
served by Hakamaya, the assertion that the manuscript must have been completed prior
to 814 may be somewhat overly absolute. Subsequently, the matter of the manuscript’s
users has not been rigorously discussed, with previous scholars holding divergent opin-
ions. Some have conjectured that the manuscript may have been in circulation among Chi-
nese monks learning Tibetan, while others believe it was used by Tibetan monks learning
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Chinese. Moreover, their research has been predominantly within the realm of linguistics,
lacking more in-depth historical and philological perspective. Consequently, there is still
room for further discussion on this manuscript. The present study primarily endeavors to
address the following questions:

1. The calligraphic characteristics of the Chinese vocabulary on each sheet and the orig-
inal sequence of the sheets.

2. The sequence of Tibetan and Chinese vocabulary in the glossary.

3. Discrepancies between Tibetan and Chinese translations of the same term in the
manuscript, and instances where Chinese translations are missing.

4.  The nature of the glossary and its users.

In addition to the aforementioned issues, there are also some areas for improvement
in the academic transcriptions of this manuscript, particularly with regard to the translit-
eration of Tibetan script. However, due to space limitations, a detailed enumeration will
not be pursued here. The author’s contemplations on these matters are currently in a pre-
liminary stage and are subject to refinement. I kindly invite feedback and correction from
esteemed scholars in the field.

1. The Calligraphic and Layout Form Characteristics of Chinese Vocabulary, and the
Original Arrangement Order among the Sheets

Previous scholars have regarded this Tibetan-Chinese Bilingual Vocabulary List as a
whole. For instance, Spanien and Imaeda (1979) posited that the sequential arrangement
of the glossary’s sheets is from 10 to 4, thereby overlooking the differences that exist within
its internal components. Apple and Apple (2017, pp. 76-77) have endeavored to ascertain
the sequence of the sheet based on the continuity of vocabulary meanings, yet their efforts
were not systematic. Furthermore, they posited that this manuscript contains at least five
or seven distinct styles of Chinese calligraphy, but they did not specify how to distinguish
between these handwritings, nor did they detail what content was written in each style. We
believe that relying solely on calligraphy may entail significant risks, as some calligraphic
styles may not exhibit strong individual characteristics. In fact, in addition to calligraphy,
the vocabulary list also exhibits various significantly different layout forms, which can aid
in understanding the complex writing process of this manuscript and in determining who
wrote which parts’.

The first sheet, line 1 to the seventh column of the eighth line on the eighth sheet, and
sheets 9-10 display a high distinctive layout style, where all Chinese phrases, irrespective
of their length, are written from top-to-bottom along the left side. Additionally, the callig-
raphy strokes within these sections are notably uniform, with the characters presenting a
consistent slant. This particular style of writing is tentatively classified as Type A. Across
these sections, there are a total of 327 instances where Type A script is employed, with
7 instances of omitted Chinese characters.

On the seventh sheet and below the eighth column of the eighth line on the eighth
sheet, the direction of Chinese character writing is determined based on the available space
and the length of the vocabulary, with characters being written vertically or horizontally.
The calligraphic strokes are relatively uniform, characterized by straight strokes. We ten-
tatively classify this writing style as Type B. There are a total of 115 vocabulary entries
written in this manner, with 8 instances where Chinese characters are missing.

Sheets 5 and 6 exhibit a relatively unique writing style characterized by consistent
calligraphy, with almost all vocabulary written horizontally, except for a few individual
words. We tentatively designate this as Type C. There are a total of 126 vocabulary en-
tries in this style, with 30 instances of missing Chinese characters. However, upon closer
examination of the content, Type C can be further divided into two subtypes. The first
subtype comprises the first and second lines on the sixth sheet, which contain Buddhist
technical terms, referred to as C1. In C1, the headwords of all word families are written
vertically, while the derivatives are written horizontally. There are a total of 20 vocabu-
lary entries in this subtype. The second subtype, C2, consists of vocabulary excerpts from
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the Samdhinirmocana-siitra, encompassing sheet 5 and the third line and below on sheet 6.
There are a total of 106 vocabulary entries in this subtype, with 30 instances of missing
Chinese characters.

To present the differences among the various types more intuitively, I have selected
four examples from each type to include in Table 1.

Table 1. Variations in writing styles across different types.

Example 1 Example 2 Example 3 Example 4

Type
A

1.10.3 S FVEA R 8.4.9 N4 9.3.5 + " [H4% 10.10.3 EE X
Type B

7.6.6 AN HEE 7.8.3 UL FL 8.8.8 & 8.11.9 Bz
Type
C1

6.1.1 headword =4 6.1.2 derivatives X 7t 6.1.3 derivatives 1%  6.1.4 derivatives {7
Type
C2

6.3.1 tnekHE

6.6.1 HIFHH 5.3.2 SREGAER 5.9.4 KRR

Therefore, considering the combined factors of calligraphic strokes and layout styles,
it is likely that at least three individuals were responsible for the Chinese vocabulary sec-
tion. If the Tibetan vocabulary section was attributed to a separate individual, then this
bilingual vocabulary list was completed by at least four contributors.

Sheet 8 features at least two distinct writing styles, A and B, suggesting that they were
collaboratively executed by different individuals. The transition points between Type A and
Type B are marked by the terms “ ™[l & /Inga phung bar ma” (8.8.7) and “§41%/gzugs brnyan”
(8.8.8). These words, along with seventeen others from “ k& % /nam ka” (8.7.5) to “ A4t /rlung
gl khrul 'khor” (8.9.9), form a word family, all relating to “}Z%*” (emptiness). This implies that
the last few words of Type A and the first few words of Type B belong to the same word
family. The cessation of copying by the scribe of Type A at 8.8.7 seems to be a somewhat
arbitrary choice, unrelated to the word family or the spatial distribution of the lines.

Next, let us examine the original sequence of the individual sheets. The current physi-
cal order of P. T. 1257 appears chaotic, indicating that it is not the original order among the
sheets. However, based on the analysis of the calligraphy and layout styles discussed in
the preceding text, combined with the content written on the sheets, we can approximately
reconstruct the original arrangement and sequence of transcription among the sheets.

The sequence of the first, seventh, eighth, ninth, and tenth sheets may be directly re-
lated. Firstly, the relationship between the eighth and seventh sheets, as well as between
the tenth and ninth sheets, can be easily determined. The order of the eighth and seventh
sheets can be established because the selection of terms on both sheets predominantly ap-
pears in the form of word families. The last line of the eighth sheet lists “ K& /\#” (eight
kinds of demigods), but only mentions the first seven, whereas the first word of the first
line on the seventh sheet is the eighth sect, “J5 ' J# & {lll (Mohoraja)/lto phye chen po”. The
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determination of the sequence of the tenth and ninth sheets follows the same method as
for the eighth and seventh sheets. The last entry on the tenth sheet is “/\ % (the No-
ble Eightfold Path)/phags pa’l laM brgyad” (10.11.9), and the first entry on the ninth sheet
corresponds to the content of the Noble Eightfold Path.

Secondly, the connection between Sheet 1 and Sheet 10 can be reasonably established.
Both Sheets 1 and 10 deal with the concept of Buddhist technical terms. The first sheet
has already elaborated on the category of “four”, with the last group being “PU#H{5| (Four
inverted beliefs)/phyIn cI log bzhI” (1.10.4). Although the first line of Sheet 10 is incomplete,
evidence suggests that the missing content, as indicated by the surviving Tibetan letters
“sgo nga las skye ba” (904, anda-ja, birth from eggs) and the remaining complete phrase
“f£A4: (upa-paduka, birth by transformation)/rdzus te skye ba’''” indicate that the missing
content is “PY4: (catur-yoni, four types of birth): ii“f (jarayu-ja, birth from the womb),
& (samsveda-ja, birth from dampness), JF4 (birth from eggs)”, which also falls under
the Dharma numerical classification of “four”. Therefore, sheets 1 and 10 are also logically
connected in terms of content continuity.

Again, the relationship between sheets 9 and 8 is not easily determined, but there
is a certain correlation between them. The vocabulary from the 7th line onwards of the
9th sheet and that of the 8th sheet can be categorized into multiple groups, with the terms
within each group predominantly being synonyms, while the adjacent pairs of groups tend
to consist largely of antonyms. The final group of Sheet 9 consists of the words “4F-3# i
(to accomplish something by letting it occur naturally)/lhun gyls grub” and “i#i% (under-
stand thoroughly)/khong du chud”, which are synonyms and form a small group. The first
group on Sheet 8 consists of the words “bar du gcod pa (hinder)”'? and “[& (block)/bsgrlbs
pa”, “78 (cover)/gyog pa”, and “# (cover)/bkab pa”, which are synonyms and also form a
small group, but they are antonyms of “{F:i# sl and “iliE”. Therefore, it is plausible
that the ninth and eighth sheets are sequentially related.

Lastly, upon meticulous examination by the author, a specific symbol “ & .
is observed preceding the first word of the first line on the first sheet. This symbol is not
part of the letters for the initial word “dge’ ba’/3% (virtue)”, but rather the Tibetan initial
mark (Yig Mgo Mdun Ma), which is a symbol traditionally written at the beginning of a
document. Therefore, it can be confirmed that Sheet 1 is the starting point of the Type A
content. This can also be corroborated by the content itself, as the content from the first
line to the second column of the third line on this sheet belongs to the “two” category of
Buddhist technical terms, followed by the “three” category, indicating that this should be
the foremost content of such lexical entries.

The first sheet, the eighth sheet, the ninth and tenth sheets, and the sixth and fifth
sheets all contain terminology excerpts from Volume One of the Samdhi-nirmocana-siitra.
Therefore, the sequence of these terms within the Buddhist scripture can be utilized to
ascertain the relative order of these sheets. However, the order of the seventh sheet in
relation to the sixth sheet appears to lack a direct connection, as the last few lines of the
seventh sheet contain groups of terms that form antonyms, while the first and second lines
of the sixth sheet belong to the category of technical terms starting from “three”. Therefore,
they exhibit distinct characteristics. Nonetheless, given that there are six narrow strips of
paper devoid of any writing between the seventh and eighth sheets, it can be inferred that
there are at least six missing sheets between the seventh and eighth sheets. Therefore, at
present, the possibility of a connection between the sixth and fifth sheets and the other
sheets cannot be ruled out abruptly.

In summary, based on the current available analysis, it is only possible to provision-
ally arrange the aforementioned sheets into two groups, namely 1-10-9-8-7 and 6-5. The
existing binding order is almost entirely different from the original sequence, suggesting
that the binder may not have arranged the sheets in the original sequence, and may have
even been unaware of the original sequence. However, the order of the last four sheets
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(10-9-8-7) is exactly the reverse of the original sequence, implying that when the binder
collected these documents, they may have still roughly maintained a certain order.

2. The Sequence of Tibetan and Chinese Vocabulary, and Red Lines in the Lexicon

Based on the observation that there are columns or sections of the lexicon section that
have only Tibetan terms and also do not have any Chinese equivalent terms written above
them!?, Kimura (1985, p. 628) and Apple and Apple (2017, pp. 85-86) inferred that the
original order of transcription for this lexicon was Tibetan followed by Chinese. While this
inference is generally plausible, it does not provide a comprehensive explanation. Within
this manuscript, there are three elements: Tibetan vocabulary, Chinese vocabulary, and
red lines serving as separators between words'*. Therefore, the inference of James Apple
and Shinobu Apple only partially explains the general transcription order of the vocabu-
lary list. Further questions arise: (1) the sequence of writing Tibetan and Chinese terms
and the red lines, and (2) whether the Chinese vocabulary was filled in after all the Tibetan
terms were written.

In addition to the evidence provided by James Apple and Shinobu Apple regarding
the frequent vacancies in the Chinese vocabulary, the positional relationships among Ti-
betan vocabulary, Chinese vocabulary, and the red lines are also worthy of our attention.
These positional relationships provide the most direct basis for refining our analysis of the
sequence among the three elements.

Firstly, examining the general sequence among the three elements, Table 2 below lists
the most exemplary instances from each sheet that illustrate the positional relationships

between them.

Table 2. Positional relationships among Tibetan and Chinese vocabulary, and red lines.

Description of the Triadic

Position Type Plate Positional Relationship Explanation
R \3h=a
L 12‘& \.. The red line has encroached .
il (S P The red line was drawn after the
1.11.3 A SIS 1 upon the second “F .
e N b character in “J> 3838 57 Chinese vocabulary.
LRSSl AR .
Lﬁ,._ i 49 The red line has pressed The red line in line 10 was drawn
5.6.4 C ) upon the first two characters  after the Chinese vocabulary in line
| R AR of “ BUAINRBLAD”. 11,
) - These two lines contain only
A M\ e o, gt g Tibetan vocabulary and red lines,
510-5.11 TR ¥ At o e with no Chinese vocabulary,

' ' i indicating that the red line was
drawn before the Chinese
vocabulary was written.

=

Wﬁ“‘“\‘“ The red line has encroached = The red line in line 5 was drawn
6.6.1 C RAEA upon the character “52” of after the Chinese vocabulary in line

P “HRABEREL . 6.

AR , L

ya ;fi 1 The red line has encroached  The red line in line 4 was drawn
7.5.5 B i upon the character “#%” of after the Chinese vocabulary in line

e . g

| ":\'*‘-"'\*‘\"ﬂ'\-

’ :}‘ The red line has encroached  The red line in line 4 was drawn
8.5.2 A upon the character “JA” of after the Chinese vocabulary in line

[ 35& "
B
\P\ N hﬁga"\

R A

5.
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Based on the statistical analysis presented in the table above, it can be observed that,
with the exception of Sheets 9 and 10 where no clear positional overlap is observed among
the three elements, nearly every sheet provides a typical case that illustrates the sequence
of the three elements. It can be confirmed that the general order is as follows:

Tibetan vocabulary — Chinese vocabulary — red line

Furthermore, the occurrence of the red line from the previous line encroaching upon
the Chinese characters in the next line on multiple sheets indicates that the scribes at least
transcribed an additional line of Chinese vocabulary before drawing the red line. This
sequence is observed across all types of script, suggesting that all scribes adhered to a
similar order of transcription.

This is different from the general sequence mentioned earlier. This phenomenon may
be explained in two ways: (1) Instead of drawing the red line after completing all the Chi-
nese vocabulary, the scribes drew the red line after completing a portion of the Chinese
vocabulary (possibly at least an additional line), and then extended the red line beyond
the written Chinese vocabulary to include an additional section. (2) The last two lines may
have been transcribed by a different individual from the rest of the manuscript, which
would account for the observed difference in the sequence of drawing the red lines and
filling in the Chinese vocabulary. Supporting the second explanation, there is evidence
that the Tibetan vocabulary in the last two lines does not align with the preceding content;
while the earlier content is excerpted from the Samdhi-nirmocana-siitra, these two lines are
Buddhist technical terms.

In summary, based on the above analysis, the general sequence of this vocabulary list
is likely to be “Tibetan vocabulary — Chinese vocabulary — red lines”, and it is highly probable
that the Chinese vocabulary and red lines were filled in after all the Tibetan vocabulary
were written. However, the Chinese vocabulary may not have been written all at once,
followed by the drawing of the red lines in a uniform manner.

3. The Phenomenon of Missing Words and the Proficiency of the Scribes in the
Chinese Vocabulary List

Type A contains a total of 327 terms, among which there are seven instances where
corresponding Chinese terms are not filled in, constituting approximately 2% (7/327) of the
total number of terms, as shown in Table 3.

Table 3. Vacant Chinese vocabulary in Type A.

Position Tibetan Vocabulary Possible Chinese Vocabulary Word Family
1 9.10.8  rlgpa n 2 /tshor ba
2 8.1.1 bar du gcod pa Tt K& /bsgrIbs pa
3 8.2.1 dpyod pa % {5 /tshad myed, 0] l/dpag du myed
4 8.2.2 dpog pa Hl 8 /tshad myed, A n1/dpag du myed
5 823 spong ba i Lk /sprang pa’, B /bral ba
6 8.4.4 khyad bar Z=hl AEL/tha dad, %%/so so’, FhiFd /sna tshogs
7 8.6.3 stl stang W E #28 /mchod pa, BE#L/bkur stl, B & [rl mgro’, #/qus pa

Type B contains a total of 115 terms, among which there are eight instances where
corresponding Chinese terms are not filled in, constituting approximately 7% (8/115) of
the total number of terms, as shown in Table 4.

It is noteworthy that the term “yI dags” (7.4.4) was recorded in Type A, yet it was left
unwritten in Type B. Considering the analysis provided earlier, which indicates that the
scribe of Type B continued the transcription from the scribe of Type A, this suggests that
before filling in the words, the scribe of Type B, despite having received the vocabulary
list transcribed by the scribe of Type A, may not have verified the content entered by the
latter. This phenomenon may imply that the scribe of Type B was independently filling
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in the vocabulary list based on his own knowledge, and was not yet familiar with at least
eight terms, including “yI dags”.

Table 4. Vacant Chinese vocabulary in Type B.

Possible Chinese

Position Tibetan Vocabulary Vocabulary Word Family
1 715 grul bum =Y ZE A/ bar ba'®
5 744 1 dags o IR /dmyal ba, Al N /drang
srong

3 751 rgya che N J# [yangs

4 7107 gnod pa ANt F &3 /phan ba

5 7114 chos gyl dbang bskur pa Fls4 4R /dge ba'l rtsa bskrungs pa'®

6 7117 ngal tshul chan A Ispobs pa’

7 897 mylg yor pi-7 # (2 Y/brag ca

8 8105 gang latshogs pa A %48 /rnam pa du yod'®

Type C contains a total of 126 terms, among which there are 30 instances where cor-
responding Chinese terms are not filled in, constituting approximately 23.8% (30/1265) of
the total number of terms, as shown in Table 5.
Table 5. Vacant Chinese vocabulary in Type C.
Position Tibetan Vocabulary Probable Corresponding Translation®’

1 5.1.3 rtsod pa’l smra ba BT

2 5.1.4 dngos po myed pa AR

3 524 ‘dI Ita bur ‘qyur ro R

4 525 nan gyls reg ching chags® EX [0

5 5.3.1 sqyus byas pa LI

6 534 gtl gmug gls myos e (2 )

7 5.5.2 gzhan dang gzhan ma yIn ba AR (?)

8 5.5.3 ‘dod pa’l gdung ba BEE (2

9 5.5.5 zIl gyls myl non par 'Qyur i (7 )

10 5.6.3 ngags dgon pa’l gzhongs (TR FEPN R

11 5.7.2 log pa’l gnyen dang gnyen po REVR PR

12 5.7.3 zag pa dang beas pa Al

13 5.8.2 dbyer myed pa’l mtshan nyld J ) SEAH

14 5.8.4 rtag pa yun du rtag pa RAELE

15 5.8.5 brtan ba yun du brtan ba A B AR

16 5.10.1 byin gyis brlabs FF

17 5.10.2 lhag ge iy

18 5.10.3 goms pa BHE

19 5.10.4 Than chlg sgyes ba’l mya ngan g (7)

20 5.10.5 brtags te sgyes pa’l mya ngan I

21 5.10.6 "phzul dga’ gnam EER

22 5.10.7 gzhan "phrul dbang shyed gnaM itk BAER

23 5.11.1 mtshe ma gnam LiESSR

24 5.11.2 zIl dngar HiE (?2)

25 5.11.3 kha na ma tho ba SEpE

26 5.11.4 Itas bzang po AR ()

27 6.5.1 rtag du rjesu spyod pa na T AL

28 6.8.1 chos gyl ‘dod pa dang bde bar phrad pa SR 54

29 6.11.1 phul du bde ba thob pa (SE NS 6

30 6.11.2 yon chen po sbyangs pa K8 H
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So, what are the reasons for these missing terms? There are essentially two possibil-
ities: either the transcriber was unfamiliar with this Tibetan vocabulary, or was unsure
of the appropriate Chinese translations for these terms. The former can be attributed to
insufficient knowledge of Tibetan, while the latter can be ascribed to limited proficiency
in Chinese. In fact, whatever the reason, this suggests that a standardized reference table
with definitive answers was not available to the transcriber.

However, in the Type A section, the scribe of Tibetan terms exhibits a particular tran-
scription habit: an additional slash is drawn between two word families, amidst the ex-
isting two slashes, to denote the separation between word families and to differentiate it
from the separators used between derivatives. This practice can be observed, for example,
between the word families “/\#i# (the Noble Eightfold Path)” and “-H (Ten Grounds
of Bodhisattva Path)” in the second line of Sheet 9 (see Figure 1B), and between the word
families “-1-” and “-|- . [Al#% (the twelve causes and conditions)” in the third line of Sheet
9 (see Figure 1C). However, it is important to emphasize that this word family-level sepa-
rator is unique to the Type A lexicon, and the scribe’s use of this separator is not entirely
consistent. For instance, in the same ninth sheet, the fourth line between the word fami-
lies “+ K% and “7S \ (the six sense objects)” (see Figure 1D) does not use this symbol,
indicating a considerable degree of arbitrariness in the use of this particular separator.

B +it C +=H D AA

.."'/?' : l iﬁ‘ "’ %.‘
L R s

iy g o

Figure 1. The transcription style of Type A.

In conclusion, the presence of a slash here does not indicate omission in the transcrip-
tion of Tibetan term; rather, it is a fact that the term “chos” was not transcribed at all dur-
ing the copying of the Tibetan vocabulary (see Figure 1B). What then prompts the Chinese
scribe to write the character “7%”? Was there a basis for this transcription? To address this
question, it is necessary to examine the word family to which “¥%” belongs. This word fam-
ily is “ 7~ EE (six sense objects)/yul drug” (10.7.11), with its derivatives being “ {4 (form)/gzugs,
% (sound)/sgra’, % (fragrance)/drl’, "k (flavor)/bro’, fili (tangible objects)/rig, i% (dharma)”.

Considering that these are some of the most fundamental Buddhist technical terms,
the phenomenon of having the Chinese term “¥%” without a corresponding Tibetan term
“chos” can be interpreted in two ways: (1) The Chinese scribe may have been aware of the
omission of the Tibetan term, but since the red line had already been drawn at this point
by the scribe responsible for drawing the red lines, the Chinese scribe supplemented it to
maintain completeness. (2) The Chinese scribe may not have been aware of the omission of
the Tibetan term, but due to their familiarity with Buddhist technical terms and the ample
space available for the character “¥%”, coupled with the fact that the red line had already
been drawn at this point, he filled it in out of writing habit. In this regard, the author leans
more towards the second explanation, as evidence can be found elsewhere of this filler’s
tendency to not strictly correspond with the Tibetan vocabulary due to inertia. Similar to
the case in line 7 of Sheet 10, there is a word family “75#f (the six sense organs)/dbang po
drug” listed. Its contents are as follows (see Table 6):

Table 6. The six sense organs.

R HRAR FAR & El e B
the six sense organs eye ear nose tongue body consciousness
dbang po drug dmylg rna’ba sna’ Ice’ lus yld
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It can be readily observed that, in fact, in the spelling of Tibetan vocabulary, except
for the root word “dbang po drug” (six sense faculties, 75Hil) which has the suffix “dbang
po” (root, 1), the other six derivative terms actually do not have this suffix. However, in
the transcription of Chinese terms, the first two terms, “HRfR” (eye) and “HA” (ear), do
include the character “H”, while the following four terms (£, nose; T, tongue; &, body;
&, consciousness) do not have the suffix. It is believed that the presence of “#” in the first
two terms is due to the habitual writing behavior of the scribe. Subsequently, realizing
that the Tibetan terms do not contain the suffix “dbang po”, the scribe ceased to write the
character “#i” for the latter four senses.

Similarly, on the tenth sheet, eleventh line, there is the word family for “t#{” (seven
treasures) (see Table 7). In the Tibetan spelling of the vocabulary, only the root word “rin
po che bdun” has the suffix “rin po che”, while the seven derivative terms are suffix-free.
However, in the corresponding set of eight Chinese vocabulary terms, including both the
root and derivative terms, six of them have the suffix “#{” (treasure), with the only two
exceptions being “J&J&” (mani jewel) and “ F i #” (able ministers of the Treasury). These
Chinese terms with the suffix “#” are likely a manifestation of the scribe’s habitual writing
behavior.

Table 7. The seven treasures.

£y RH R e LH T e B el ol

seven clephants dark swift mani iewel jewels of the golden able ministers loval generals
treasures p horses ] women wheel of the Treasury yals

rin po che bdun  bal glang rta’ bnor bu’ bud myed "khor lo blon po’ dma’g

Let us now return to the extraneous character “i%”. Based on the analysis presented
above, I am inclined to posit that the scribe’s inclusion of the additional “i%” was a result
of habitual writing behavior.

This habitual writing behavior indicates that the scribe of the Chinese vocabulary was
quite familiar with both the Chinese terminology and the Tibetan vocabulary pertaining
to Buddhist Dharma numerical concepts.

The proficiency of the Chinese vocabulary scribe can be further understood through
the following examples. In the vocabulary section, the term “sangs rgyas” appears five
times, specifically in 1.3.2 “$&/sangs rgyas”21 1.3.8 “filli/sangs rqyas”, 1.6.1 “F&5¢/rang sangs
rgyas”, 5.1.5 “BL1E S8 5 /mngon bar sangs rgyas”, and 9.11.5 “#h R /sangs rgyas gyl zhing” . How-
ever, the corresponding Chinese translations are not consistent, employing both “%%” and
“f#”. A similar case can also be observed with the term “tshor ba”, which appears four times
in the vocabulary section, in 1.8.5 “32 &1 /tshor ba dran ba nye bar gzhagpa™, 9.4.4 “*¢[tshor
ba”,9.10.9 "% /tshor ba”, and 10.5.9 “3Z/tshor ba”, using both “3” and “#1” as translations
for “tshor ba”. What accounts for the variation in Chinese translations Corresponding to the
same Tibetan term?

Kimura (1985, p. 638) and Apple and Apple (2017, pp. 86-87) suggest that the emer-
gence of this phenomenon may be due to some terms being translated from Sanskrit, while
others are translated from Chinese. For instance, the translation of “tshor ba” as “3¢” (feel-
ing) may be attributed to its origin from the Sanskrit term “vedand”, whereas the Chinese
translation as “&” (awakened) could be a result of its derivation from Chinese Chan Bud-
dhist terminology. James Apple and Shinobu Apple further infer that:

P.T. 1257 shows a lack of coordination between its translation terms while demonstrat-
ing a Tibetan interest in both Chinese based Chan terminology and Indic terminology. This
may indicate that the lexicon was not well organized or was haphazardly put together in its
initial composition during a confusing time period before the imperial decrees of 814 CE.

The premise necessary for this explanation to hold is that those who filled in the Chi-
nese vocabulary were able to accurately determine whether different instances of “tshor
ba” were translated from Sanskrit or Chinese. However, this is clearly impossible, as these
Tibetan terms, except for those excerpted from the Samdhi-nirmocana-siitra, lack any textual
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context. Thus, based on a single isolated term, it is impossible to discern their nature. In the
author’s view, the most plausible explanation is that the scribe of the Chinese vocabulary
made appropriate translation choices based on the specific “context of the word family”.

For instance, among the five occurrences of the translation for “sangs rgyas”, three
instances—1.6.1 “M& % /rang sangs rgyas”, 5.1.5 “BL1E 555 /mngon bar sangs rgyas”, and 9.11.5
“Mi R /sangs rgyas gyl zhing” — can be considered to be fixed expressions that do not require
extensive explanation. Section 1.3.2 “5%/sangs rgyas” and the preceding term “ i /sems chan”
belong to the same word family. Given that the meaning of “#%/sems chan” is “sentient be-
ings”, " /sangs rgyas” actually refers to a “full awakening” individual, which can be trans-
lated as either “%&” (awakened) or “f#” (Buddha). The translation for 1.3.8 “{#/sangs rgyas”
must be “#” (Buddha), as it is part of the same word family that includes 1.3.9 “¥2/chos”
and 1.4.1 “f4/dge dun”, which corresponds to the fixed expression “f#, %, f” (the Three
Jewels) in Chinese. Similarly, among the four translations of “tshor ba”, 1.8.5 “ %2 4% /tshor
ba dran ba nye bar gzhag pa”” is a fixed phrase. The translations for 9.4.4 “3Z/tshor ba” are as-
sociated with 9.4.3 “fiii/reg pa” and 9.4.5 “%¢/sred pa”, which are part of the “ — [K#%/rqyu
rkyen beu gnyis la” (the twelve causes and conditions), thus “32” is the appropriate trans-
lation. For 9.10.9 “%¢/tshor ba”, it is paired with 9.10.8 “rIg pa” (meaning “to know” or
“awareness”), and therefore “tshor ba” can only be translated as “5&” (perception), which is
synonymous with “%1” (to know). Lastly, 10.5.9 “3Z/tshor ba” and 10.5.8”{%/gzugs” belong
to the same word family, namely “ 1.4 /phung po Inga” (five groups of existence). Therefore,
“tshor ba” in 10.5.9 can only correspond to the Chinese term “32”.

Upon comprehensive analysis, the author posits that it is the compilers of the Chi-
nese lexicon who, based on varying contexts, employed diverse translations for the same
Tibetan term. This demonstrates the compilers’ possession of a sufficiently rich knowledge
of Chinese Buddhism.

4. Authorship and Nature of the Glossary

Finally, let us address the fourth question posed at the beginning of this paper regard-
ing the authorship and nature of the glossary.

After conducting a comprehensive and systematic study of this manuscript, Apple
and Apple (2017, pp. 108-9) suggested that, “This glossary could have been a draft of an
official document that was offered to high-ranking Chinese monks by Tibetan authorities
in order for both parties to communicate on topics related to Buddhism”, and that “it was
copied and circulated by Tibetans among Chinese monks in Dunhuang in order for Tibetan
monastic authorities to gain knowledge of Chinese equivalents for Tibetan terms”. The ra-
tionale for this conclusion is as follows: (1) The manuscript was written on new paper, not
on re-used wastepaper, and received additional special care and treatment several times
after the manuscript was initially composed; moreover, all Tibetan terms are written in
a very tidy style with care and concentration. These factors suggest that P.T. 1257 seems
to be treated well, as if it is a valuable property in a certain monastic community. (2) In
this manuscript, the Tibetan vocabulary is written down first and is complete, yet some
corresponding Chinese terms are missing.

It must be acknowledged that the conclusions they have drawn are imaginative, yet
the arguments they present lack persuasiveness. Firstly, the papers were not particularly
special, and the form was quite common at the time; utilizing a new sheet of paper to tran-
scribe a glossary was not an action exclusive to official entities. Secondly, if we accept that
this manuscript was commissioned and produced by the authorities for the use of Chinese
monks to learn corresponding Tibetan vocabulary, then it would be expected that they
would select highly competent personnel to fill in the corresponding Chinese terms, ensur-
ing the authority of the text they provided. However, as James Apple and Shinobu Apple
themselves noted in their statistics, approximately 8% of the Chinese vocabulary section
is missing. This is clearly contrary to their original intent. Therefore, the hypothesis put
forward by James Apple and Shinobu Apple warrants a revisiting and further discussion.
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In this bilingual glossary, aside from the omission of the corresponding Tibetan term
for “¥%” (10.8.5), the remaining Tibetan terms appear to be entirely correct’”. As observed
by James Apple and Shinobu Apple, the calligraphy of the Tibetan terms is written in a very
tidy and consistent style across the various sheets, suggesting that it was completed by an
individual with a high level of proficiency in Tibetan. The Chinese vocabulary section, on
the other hand, was filled out by at least three individuals in a relay manner, with varying
levels of expertise. If the rate of missing terms is indicative of proficiency, then the levels
of the scribes for Type A (2%), Type B (7%), and Type C (23.8%) decrease in sequence.
Nevertheless, it is still evident that these three Chinese scribes were relatively familiar
with the basic Buddhist terminology in Chinese, and their calligraphy was quite mature,
indicating that they were not novices in Chinese. Conversely, their proficiency in Tibetan
may have been more limited, as 45 Tibetan terms were left without corresponding Chinese
translations. In other words, they were likely individuals for whom Chinese was their first
language.

Thus, the question arises as to why, on the same manuscript with the Tibetan vocab-
ulary already inscribed, three individuals would collaborate in relay to fill in the Chinese
vocabulary. This question, which has not been raised in previous studies, is nevertheless
a key issue in understanding this bilingual vocabulary list. This collaborative approach re-
minds the author of the fact that many Chinese manuscripts, including some for juvenile
readers, were also completed by multiple contributors. The presence of multiple handwrit-
ing styles within a single manuscript is a phenomenon observable in numerous Dunhuang
manuscripts. Additionally, there are also documents that are read by one person and writ-
ten by another. For example, a manuscript of the popular Tang dynasty children’s primer
“Taigong Jiajino” (NAZKH, The Teaching of Taigong) (P.2825) includes a colophon stating,
“On the 15th day of the first month in the fourth year of the Dazhong era (850 CE), student
Song Wenxian read, An Wende wrote”, KH U4 (8504F) IEH T H, ZAREGE, «
W 4E%5 indicating that this juvenile reader’s book was collaboratively completed by two in-
dividuals. Consequently, the author surmises that the Chinese vocabulary in the P.T. 1257
bilingual glossary may have been accomplished in a similar fashion: through the collabo-
rative efforts of three individuals who collectively held ownership of this manuscript.

Furthermore, this format, where one person initially writes Tibetan vocabulary and
others subsequently fill in corresponding Chinese vocabulary, also easily brings to mind
a type of student workbook found in Dunhuang manuscripts. In such workbooks, the
teacher first writes down some exercises (such as Chinese characters) that need to be prac-
ticed after class, and then the students continue to fill in below the teacher’s handwriting.
An example of such an opinion manuscript is P.4900V (see Figure 2) “The test for Shang
dafu” (KK L), where the teacher initially writes “ F KK e cfb =FtH++LF...” at
the top of the paper with a brush dipped in vermilion ink, and then the students copy it in
ink below, a practice known as “Shun zhu” JES, ie., following the vermilion (Unno 2011).
From a formal perspective, P.T. 1257 appears very similar to this: first, a Tibetan teacher
writes Tibetan vocabulary on the manuscript, and then Chinese students fill in correspond-
ing Chinese vocabulary above the Tibetan vocabulary.

Therefore, based on the above discussion, we believe that this bilingual vocabulary
list is likely a workbook created by a Tibetan teacher for Chinese students to learn Tibetan
vocabulary. This workbook is filled with Chinese vocabulary by Chinese students, and
would have remained in their possession and use thereafter. The Chinese miscellaneous
writings on the back of the vocabulary list, such as “ KT F 281”7 and “ KZEFREF L7,
indicate that this vocabulary list later circulated among the Chinese community in Dun-
huang. This fact could also serve as evidence that the vocabulary list was originally written
and used by the Chinese.
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Figure 2. P.4900V. (Digital images of the manuscript are found at the website of Gallica Digital
Library and International Dunhuang Project).

Of course, these so-called “Chinese students” were not young beginners, but rather in-
dividuals who were proficient in writing Chinese characters and possessed a considerable
amount of knowledge about Chinese Buddhism. The approximate date of this bilingual
vocabulary list—shortly before 814 CE—is also a significant issue that merits attention. By
this time, it had been over a quarter of a century since the Tibetan occupation of Dunhuang
in 786 CE. During this period, many of the Dunhuang residents under Tibetan rule initially
learned Chinese knowledge, only beginning to study Tibetan under specific circumstances
and at specific times. This indicates that the Tibetan authorities did not enforce a uniform
Tibetan education in the occupied regions.

So, under what circumstances did these Dunhuang residents, who already had con-
siderable proficiency in Chinese, begin to learn Tibetan? Or rather, what was their purpose
for learning Tibetan? I surmise that this should be related to the booming Tibetan sutra-
copying business at that time. According to research, although large-scale sutra copying
began during the reign of the King Khri-gtsug-lde-brtsan (802-38, ruled 815-36), the ac-
tivity likely began to develop during the reign of his father, King Khri-IDe sRong-bTsan
(761-815, ruled 798-815). This is because Buddhism experienced rapid development dur-
ing his reign, and the translation of Buddhist texts made significant advancements. He
promulgated the Mahdav yutpatti, which standardized Buddhist translation terminology for
the first time.

Dunhuang was an important center for the Tibetan Empire’s Buddhist sutra-copying
business, with the sutras copied in Dunhuang being sent to Tibet proper to be offered to
the King (Ma 2009). Of course, for the local sutra copiers in Dunhuang, participating in
the sutra-copying project initiated by the King not only meant fulfilling the political tasks
assigned to them by the empire, but also meant they could receive sufficient economic
rewards. According to Hao (1998, pp. 363-65), a monk in Dunhuang in the 9th to 10th
centuries could earn 12 to 30 shi fi (approximately 948 to 2370 kg)*® of wheat per year by
participating in Buddhist ritual activities, while the income from copying a single volume
sutra was 1 shi of wheat (Zheng 2005, pp. 163—-64). Therefore, it can be seen that participat-
ing in sutra-copying was significant for the economic livelihood of the copyists.

5. Conclusions

Building on the foundation of previous research, this paper conducts a systematic
re-examination of the bilingual Tibetan—Chinese vocabulary list in P.T. 1217. By analyz-
ing the interrelations among the vocabulary, the paper confirms the sequential order of
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the seven folios containing Tibetan-Chinese vocabulary, namely 1-10-9-8-7 and 6-5. In the
analysis of the Chinese vocabulary section, the paper proposes a classification method dif-
ferent from previous studies, categorizing the terms not based on their content but on the
form of transcription, which suggests that at least three individuals were involved in com-
pleting the Chinese vocabulary. By studying the Chinese vocabulary sections assigned to
each individual, the author attempts to infer their levels of Chinese cultural proficiency,
suggesting that the use of different Chinese translations for the same Tibetan word in dif-
ferent contexts demonstrates a rich knowledge of Chinese Buddhism among the scribes.
Finally, the paper argues that this bilingual vocabulary list was likely a workbook created
by a Tibetan teacher for Chinese students to learn Tibetan vocabulary. The workbook was
filled with Chinese vocabulary by Chinese students, and remained in their possession and
use afterward. The Chinese in Dunhuang likely began learning Tibetan due to the Bud-
dhist sutra-copying project initiated by the Tibetan king at the time. Participating in the
imperial sutra copying project was not only a political task, but also a lucrative activity for
them to earn economic rewards.
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Notes

1 See Thomas and Clauson (1926, 1927); Thomas et al. (1929); Thomas and Giles (1948).

The lengths and widths of the different sheets vary slightly, but the discrepancies do not exceed 1 cm. Apple and Apple (2017,
p- 70, n. 2) have also observed with precision that the widths at the top and bottom of some sheets are not uniform, with each
sheet roughly taking on a trapezoidal shape. The primary instances of such trapezoidal forms are found in sheets 1, 2, 8, and
10, where the top is approximately 2 cm wider than the bottom. It is important to note that these “trapezoidal” sheets were not
originally produced in this shape, nor were they intentionally modified during the transcription process. Instead, this shape
resulted from their use after binding. For example, the top edge of the fourth sheet is wider than the adjacent portion within the
same sheet because the edge was once clamped with a bamboo stick, which preserved its width over time. In contrast, the other
parts were not protected by the stick and were consequently trimmed (as evidenced by the straight edge), likely by a sharp tool
such as a knife.

Regarding the binding format in question, there exists a diversity of perspectives. Lalou (1950, p. 94) refers to it as the “rolled
paper” (livre roulé formé), while Drege (1984, pp. 196-98) describes it as the “world-wind style” or “whirlwind binding”. In
contrast, Fujieda (1961, p. 291, n. 66) posits that it resembles a “pamphlet booklet style”. The understandings of Lalou and
Drege are less accurate, whereas Fujieda’s interpretation aligns more closely with the correct characterization.

In addition to the aforementioned sheets and bamboo stick, two pieces of fragments are also preserved from this manuscript,
although they do not bear any text.

Kimura (1985) posited that it is also possible that a portion of the vocabulary is excerpted from the Buddhabhiimi siitra. Concur-
rently, he categorized these terms into three distinct groups: (1) Buddhist terms with numeric correspondence, (2) miscellaneous
terms, and (3) terms derived from the Samdhinirmocana- siitra. However, the first two categories could be merged into a single
category, which would encompass both as Buddhist technical terms.

For the sake of convenience, this paper employs the notation “A.B.C” to refer to the vocabulary located in column C of row B on
sheet A. For example, “10.3.6” denotes the term “Four Great Continents” found in column 6 of row 3 on Sheet 10.

At the end of 1932, Paul Pelliot returned to China to investigate the recent developments in Chinese historical and literary studies,
and to purchase general utility books. He traveled through Hong Kong and Shanghai, eventually reaching Beiping (now known
as Beijing). In April 1933, Pelliot departed from Beiping and returned to France. Luo Changpei’s encounter and conversation
with Pelliot regarding the Tibetan documents housed in the Bibliotheque Nationale de France likely took place at the beginning
of 1933.

For an examination of the historical development of Tibetan translation, refer to Simonsson (1957), Schaeffer (2004), and Van
Schaik (2014).
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Although Apple and Apple (2017, pp. 78-79) have recognized that in the lexicon section, the notation of Chinese writing exhibits
variability, alternating between vertical and horizontal orientations (with horizontal text read from left to right) or employing
a combination of these two modalities (where vertical lines are read from top to bottom, progressing from the left column to
the right column), they have not correlated this diversity of script orientations with the possibility that the Chinese vocabulary
section was copied by multiple scribes.

10 The character “fi” is generally written as “J&”.

The term is spelled as “rdzu te skye ba’” by James Apple and Shinobu Apple.

12 The Chinese characters corresponding to “bar du gcod pa” are not written.

13 According to James Apple and Shinobu Apple’s analysis, Tibetan terms that occur where a corresponding Chinese equivalent

term is not filled, and constitute around 8 percent of the total number of the terms.

In addition to the three aforementioned elements, each sheet of the glossary actually features approximately twenty-one hori-
zontal “ink lines” and two vertical “ink lines” that are divided between the left and right margins of the paper. However, these
lines are in fact the ruling of the paper, a task completed prior to the transcription of the glossary. In P.T. 1257, the Tibetan
script employed is the Uchen script style. In the Buddhist scripture catalog section, each line of Tibetan script is written with a
horizontal baseline, meaning that the horizontal line is the “head” of the script. In contrast, in the glossary section, the Tibetan
terms are written within a ruled frame constituted by two horizontal lines above and below the text.

The term is spelled as “’bar bar” by James Apple and Shinobu Apple.
The term is spelled as “dge ba’l rtsa bskrung pa” by James Apple and Shinobu Apple.

17 “#” should be written as “££”.
The term is spelled as “’rnam par du yod” by James Apple and Shinobu Apple.

While the vocabulary in this section is primarily excerpted from Xuanzang's translation of the Samdhi-nirmocana-siitra, it does
not strictly adhere to the order of the scripture, and some terms differ from those found in the extant versions. There are even
terms that are not present in the extant versions or the versions unearthed from the Dunhuang Cave, such as “{ & —&/lhan clg
dus te 'khod (5.5.1)”, which is rendered as “[f]—& 4" in the extant versions, and “ T £t /dge dun rjesu dong ba na”, which is not
found in either the extant or Dunhuang versions. Therefore, in addressing the vacant terms here, this paper endeavors to identify
the most probable corresponding words within the scripture. For some terms where there is significant uncertainty, a question
mark (?) is added to indicate doubt. Regarding the Tibetan vocabulary in this section, Hakamaya (1984) and Apple and Apple
(2017, pp. 88-93) have provided definitive evidence that the Tibetan terminology aligns closely with the Samdhinirmocanasiitra
from the Stein Dunhuang collection.

20 The term is spelled as “’nan gyl reg cIng chags” by James Apple and Shinobu Apple.

21 Apple and Apple (2017, p. 111) transcription as “sang rgyas” is incorrect.

2 The sole point of contention pertains to the term “yI dags” (7.4.4), which appears to contain a slight orthographic error; it should

be rendered as “yI dwags”. However, this seemingly erroneous spelling is also attested in other Tibetan manuscripts from Dun-

huang, as exemplified by items such as P.T. 63 and P.T. 992.

23 During the Tang and Five Dynasties period, 1 shi was approximately equivalent to 79 kg.
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